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This project context is Absolute Truth Ministry, a para-church organization in 
California’s Bay area consulting with churches on Millennials’ ministries. The current 
reality shows that many Millennials have left the church while others have never been 
evangelized. The hypothesis is that if churches understood the culture of Millennials and 
developed meaningful ministries and evangelizing tools, many persons would develop a 
meaningful relationship with Jesus Christ and the church. A model of ministry is being 
developed by Millennials and faith specialists to address these issues. This project’s 


veracity is measured through qualitative methodology with pre- and post-tests. 
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When Millennials face turmoil, they don’t need answers from God, they need God. 


—David Kinnaman, unchristian: What a New Generation Really Thinks about God 
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INTRODUCTION 


While traveling this journey of faith over the last few years, some things have 
been reaffirmed to me: that being life is not always easy. This can be summarized in the 
poem by Langston Hughes “Mother to Son” that begins “Life for me ain’t been no crystal 
stair. It’s had tacks in it, and splinters, and boards torn up, and places with no carpet on 
the floor — Bare.”! This aptly describes part of my journey in this doctoral program. I 
started this program with a deficit with some health challenges. This was compounded by 
getting ill while attending class, being hospitalized, breaking both of my legs, going in 
rehab, falling behind in my studies, and having to go on project hold for a semester. But I 
made it. This writing is a testament not so much to my resolve as to God’s favor in my 
life. 

This doctoral thesis and project are rooted in the belief that God has gifted me in 
the areas of passion for Millennials and their lack of faith and active participation in the 
life or the church. There are some reasons for this. This work seeks to examine first the 
“why” of their absence (or “leaving”’) of faith and church life. Next, this work examines 
some of the trends of life, passion and interest of Millennials. In doing this, some 
assessments are made of what attracts and keeps Millennials connected to the Lordship of 


Jesus Christ and the practice of discipleship in the life of the church. To this end, this 





' Langston Hughes, “Mother to Son,” Poetry Foundation, http://poetryfoundation.org/poems/475 
59/ mother -to-son. 


work is titled “Equipping and Strengthening Millennials to be Reconnected to the 
Christian Community.” What follows is an outline of this doctoral thesis. 

Chapter one, Ministry Focus, gives a description of some aspects of my spiritual 
autobiography (journey) pointing out some aspects of my upbringing, faith formation, 
higher education, calling to ministry and professional development. It also addresses 
some aspects of my gifts and graces for ministry and passions. This unit includes some 
aspects of my context presently in the bay area of California. This context is primarily the 
Absolute Truth Ministry, a 501c3 non-profit ministry organization that works primarily 
with Millennials and their associations to the church. Lastly, this chapter fuses my gifts 
and passion for ministry with my context of Absolute Truth Ministry with Millennials to 
form my synergy which has become my ministry project. 

Chapter two, Biblical Foundation, addresses a biblical motif that undergirds this 
thesis and ministry project of a faith consciousness of Millennials who are living in 
“darkness” and alienated from the call of faith in their lives. The biblical passage that is 
explored is Isaiah 49:1-9. Through exegesis and word study, the theme of Israel being “a 
light to the Gentiles” is explored. 

Chapter three, Historical Foundation, examines some of the history and patterns 
of isolation of young people in this country over the last 100 years. It points to how some 
active in the life of the church started what we know today as the Young Men Christian 
Association (YMCA) in order to bring some of these young people with alienation and 
rage into a circle of life rooted in principle living and faith. Some of the work and periods 


of history of the YMCA will be examine in this unit. 


Chapter four, Theological Foundation, is explored in this unit. Systematic 
theology has given us tools to frame our understanding of God and God’s outreach to 
humankind. In this unit the tools are understanding and positing the tenets and beliefs of 
Christology, pneumatology and soteriology. Christology is explored in light of its 
assertions of the human nature and divine nature of Christ in light of outreach to 
Millennials. Pneumatology is explored in light of the role and work of the Holy Spirit that 
is operative in the life of people. And lastly, soteriology is explored in light of the work 
of salvation in the life of the believer. 

Chapter five, Interdisciplinary Foundation, examines the cultural element of 
Millennials through the lens of existentialism against the backdrop of sociology, moral 
philosophy, and liberation theology as a tool of self-esteem. This unit drills down into 
what is unique and different about this Millennial population as juxtaposed to other age 
groups and how these nuances play a role in faith development and practice of this 
subgroup. 

Chapter six, Project Analysis, gives an overview of the rollercoaster ride of this 
doctoral project with promises made, setbacks, misunderstandings, Covid 19 epidemic, a 
“new normal” and what can be called Plan B. This chapter highlights how an original 
project proposal and project calendar had to be reworked because of church politics. 
Second, it highlights how Covid 19 shifted church worship, activities and meetings to an 
online platform. This unit also highlights some of the associations of professional and 
contextual associates and the planning for a virtual Zoom conference on “Millennials, 
Faith and the Church.” This unit also gives some description of data collection and 


evaluation, a summary of learning for me in this program and how this project can be 


replicated and improved. Lastly, it points out some things I have learned about myself 


while on this journey. 


CHAPTER ONE 


MINISTRY FOCUS 


Introduction 

The historically spiritual tether that bonds the connection between 
African Americans, Hispanics and God is eroding rapidly, and this is displayed by the 
young adult African American and Hispanic society today. Moreover, what was my 
grandmother’s faith shared to us of her spiritual testimony growing up is no longer the 
witness of young grandmothers today. There seems to be no memorial account of God 
saving the day which adds to the longevity of their defeat. What once were shouts of 
praise filling the church rafters with praise and worship is only met by the agonizing 
groans of despair found in the trenches of poverty of many young people today. Many of 
these women have nothing to share with their children but a neighborhood that is out of 
control. Many of the mothers can barely get their children to church because they are too 
busy working two to three jobs to feed their families, and it is just enough to barely pay 
the bills with no time to enjoy their families. 

Here, we find these children being raised by Nickelodeon and community 
involvement; for many, it is watching Malcolm X found on cable television, 
unchaperoned. No television can replace or take them to church. Children are sworn to 
secrecy not to disclose the pain of neglect or the pain of lacking what is needed. It makes 


them question if there is a God; and if God exists, why does not he fix the situation or 


why must they have to wait so long for nothing? Twenty minute sermons cannot reach 
them spiritually nor touch their topic of pain. So, “What good is it to listen?” “I might as 
well text my friends while I am waiting for this to be over.” These children, now adults, 
have grown up with no knowledge about God. Some have backslidden with some 
knowledge of God; but with this lack of information, they become agnostic. They battle 
powerful forces and principalities and seem to be contented with this sinful world in 
comparison, spiritually unarmed and misdirected. Most of these young adults never had a 
dad in the house because of drug use, incarceration or other factors. These factors have 
literally destroyed the African American and the Hispanic social structures called home. 

AS a scientist and as well as a spiritual leader, one seeking the Lord with my mind 
in mediation and seeking his face with my heart, everything inside of me is for the Lord 
to address this age-old dilemma. There were times in my life that I had a father in the 


house, but most of him was in the street. 


Ministry Journey 

As a child, I wondered what I had done for my father to hate me. All we did was 
fight after he was drunk. While I was searching for a dad, a father figure, a family to 
understand me, I turned to the streets. I would have done anything to belong to a family. 
All I had was trouble at home and the pain of wondering why he hated me. This put me 
into a situation that I wished to God I had never been in. Millions of African Americans 
and Hispanic households experience this phenomenon. What do we say to this? When the 
world of sin seeks to break God’s historic perspective of family, we must extend God’s 


family from our turmoil. We must reach beyond the stigma of being mislabeled as a 


d 


Christian, a holy roller, or something above them, and look to help resolve their problems 
and their situations. For this reason, this is why I feel that I am more than qualified to 
tackle this issue. This world of sin cannot shake me. I feel the label of being someone 
who has known dirt, had a problem, and having a history marked by sin; yet, truly loves 
Jesus. 

It is by the lack of perspective that culturally becomes poison and neighborhoods 
that have become abandoned with young adults that must create a dialogue which 
combats words that demean one another instead of uplifting one another. Young adults 
must be a major consideration as the church right now. Too many times we find 
communities shackled in a negativity until spiritual outlook is shaded in 100 fields of 
gray and fall prey to the darkness and unable to recover. Yet, when the young adults take 
their rightful place and integrate as the “church now,” work within the body and speak 
life not death through the very Word of God, God will honor his oath in faith and by this 
spirit in truth, and he will be concerned of the forces and set the captives free. God will 
pick the lock off their cage that imprisons mindsets and thwarts collective spirits that are 
not growing or maturing in the wisdom of God. There can be enlightenment, wisdom and 
joy from a sermon not experienced in the practical scientific collection of data found in a 
cell phone. In observation and evaluation of the signs of the time, it appears that there are 
forces that are determined to culturally oppress young adults from realizing the power 
they have as a collective body. Now, that is why the Bible states that our struggle is not 
against enemies of blood and flesh, but against the ruler, powers (Eph 6:12) that are 
working against any guidance empowerment and strength by the very word of God. In 


times such as these, we must understand and speak God’s power despite seemingly 


8 


overwhelming odds against us. We must supportively speak out dreams, speak out God’s 
vision for the fruition of God’s power and strength in the midst of the struggle. We must 
realize that for us to overcome, we must speak life not death (Prv 18:21, Acts 1:9, Acts 
2:17 and 1 Pt 3:10). 

Words must encourage and not demean. If we truly understand the power of 
words and the promise found in God’s words, then we must rapidly be engaged. It is time 
to let go of words that demean one another instead of uplifting one another. Now, we hear 
words that we want to go back to the times in which they truly dominated and enslaved 
us with the lack of knowledge. Today, the same spirit seeks to take money out of schools 
and Millennials and young adults are left to survive by working at two to three fast-food 
facilities or worse: to sell dope and buy guns that are only sold in their neighborhoods. 
There are other words that I want to detach, separate or segregate themselves and want to 
be identified as something else. They are the “aristocratic” — the cut above or well-to- 
dos that do not desire to mingle with the others in society. It is time out for that 
foolishness, and it is now time to begin to live for others. If God has blessed you as 
young adults, speak words that will annihilate those drowning in poverty. Words are 
sometimes spoken to drain us or seem to overpower us, turn us back to times already 
delivered from by the very grace of God. Words are spoken to encourage us such as when 
Rosa Parks when she refused to go to the back of the bus and face jail. The enlightenment 
of Dr. Martin Luther King, Jr., in spite of death threats, moved in the direction of God’s 
voice encouraged by the very words of the Bible. In this world that seeks to turn back the 
clock to the good old days, the question I raise is this: “Good ole days for who?” We 


must pray and refuse to go back, but to stand on the words of God to progress and not 


regress. By this enlightenment of the very word of God, words must be spoken and be 
heartfelt for young adults. The complete body of Christ is to challenge and remain 
hopeful and not helpless (hopeless) for us to rise and live for his will to accomplish our 
dreams. 

Today’s monstrous level of depravity and villainy causes many Millennials and 
young adults to easily fall to prey, too. Young African Americans are not being, what is 
called, backsliding from God (running away from the teaching and presence of God’s 
teaching). Outside the prodigal son narrative, many have no idea that God (the father) 
exists. What was once a sure foundational footing, the backdrop of the African American 
faith as depicted by Dr. Samuel D. Proctor, has now been detached, crumbled and thrown 
away as a lost memory? The hope of this project is to study and understand Millennials 
and young adults in their daily context and see how the church today rarely, if ever, 


speaks to the needs of these groups. 


Context 
It was my hope that the context of my ministry project would be of a dual nature. 
By this I mean that the context would be Absolute Truth Ministries, (a ministry that I 
established several years ago) and a local church where I hold membership in the San 
Francisco/Oakland bay area. Sometimes in life circumstances change for different 
reasons; hence, the church that I had in mind for this dual context was not going to work 
(for reason that I cannot address). This forced me to change my thinking in making this 


project as a single context of Absolute Truth Ministries but with an appeal to all churches 
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to learn from in establishing a model for ministry with Millennials or incorporating 
aspects of this learning and findings in the church’s present ministry. 

Absolute Truth Ministries is a communal based organization that strives to reach 
out to the Millennial generation and other youth to reconnect them to the Christian 
community. It also seeks to find out why this generation is leaving the church and how 
better yet to retain their numbers and build a better future for them, the church of today 
and tomorrow. 

Absolute Truth Ministries (to be referred to as ABT from this point forward) began in 
2014. After the passing of my father in 2012, I was greatly inspired by my pastor, Dr. 
Claybon Lea Jr. As a scientist, mathematics and history buff, I always had to look behind 
the mask, or in other words, find the missing element to make the equation work. Yet, I 
had no understanding how to work the equations. My father and mother did not let me 
falter in these areas; my father acquired a tutor on his job (at U. C. Berkeley as a lab 
assistant) who taught me an old Chinese proverb of “How do you tell the difference 
between a Crescent Moon and a Full Moon?” The answer: “Is a Change of Perspective.” 
Yes, they both have the same image, but seen from a different perception, Hence, this 
makes science and mathematics become easy. 

Absolute Truth Ministries explores practical theology along with changing and 
seeing life through different eyes. More importantly, it is seeing the Lord Jesus from a 
different perspective. ATM sees to bring the Lord Jesus to Millennials in a real way, 
separate from the traditional ,old fashion method, of a room full of old chairs, a cloud of 


dust, and information going in one ear and out the other. 
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Absolute Truth Ministries is a 501(c )(3) organization with the Reverend 


Delkarlton Brown as president and CEO. This organization works with Millennials is 
helping them to better understand the church of today in its organization and ministry 
while coaching them to be active in church and seek to transform the church by initiating 
ministries that are relevant and inviting to Millennials and youth. Absolute Truth 
Ministries also focus on offering to area churches and parachurches bible studies such as 
“Life as a Millennial,” “The ABCs of Salvation,” and the “Summit on Millennials and 
Faith.” 

Absolute Truth Ministries’ motto is “Each One, Reach One and Teach One,” and 
its objective is to find the bridge, the key between “tradition and progressive” that allows 
information and faith to be passed on to our children. Millennials and young people are 
the church of today with a focus toward tomorrow. Absolute Truth Ministries stands on 
honesty and the truth of the word of God. This is our banner and code. The love of God is 
our faith. And with this shield of faith, depending on God for everything, whether as 
servant or soldier, is where we make our stand. Our commission is to let the “light of 
God,” through Christ Jesus, and as his reflections, change Millennials’ mindset from 


darkness to the light of salvation, and complete enlightenment and peace. 


Life’s Journey 
I will not sugar coat this, I was certainly closer to the temperament of Jesus’ 
companion, who drew his sword and struck the servant of the high priest, severing his ear 
from the side of his head, than anything Christ-like. But despite a rough and tumble path, 


God’s way in the end has still held sway over my life. Jesus’ admonishment to keep 


12 
swords in their place finally began breaking through into my badly misdirected life. God 


spared my life, as sin-ridden as it was, and snatched this lost soul from the gates of Hades 
to say, “I am not through with you yet”. I survived the urban environment of East 
Oakland, unfortunately though, having been drawn into gang life prevalent there. By the 
grace and intervention of God, I was led as a repentant young man to be trained and to 
serve in the statewide Baptist Young Adult Ministry. I understand something of urban life 
and the urban ministry of the church. I have seen how neighborhoods can become broken 
down and what it takes to rebuild them. The urban church has that as its concurrent 
mission, with the re-making of itself, as well. God has made me aware that when I did not 
know him, he knew me. 

Part of my getting onto a rough and tumble path goes back to my relationship 
with my dad. My father did not know his father growing up, nor did I. His father was a 
“rolling stone” with nine children by nine different women. He never reconciled with his 
father or the eight other siblings. It was particularly painful that none of his siblings 
informed him at the time of his father’s passing. Two saving graces came to my father. 
The first was, when his young wild behavior could not be controlled by his grandfather, 
he was able to stay in the life of the church. The second, and very much a grace of God, 
was to have met my mother growing up in Lufkin, Texas. They became high school 
sweethearts and married after college and his term of military service. Though my father 
recently passed, they loved each other, with ups and downs, through two children and 
fifty years of marriage. 

Despite some of these hardships in my father’s early life, and largely to the credit 


of his aunt (Nell) and the grandfather who raised him in Lufkin, he was for the most part 
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a nurturing and caring parent. Never having known his father growing up, he had a wild 
side, and a wound, he had to carry in life. Of his caring side, he often took us to parks and 
play-lands, from Disneyland to pony rides, and trips to his side of the family in Lufkin, 
Texas. 

Now life in Texas was another story; those get together could get wild. Most of it 
was great with lots of family and big reunions of 250 people, and big BBQs. My dad was 
excellent at that, with family and extended family. On the other hand, one event ended up 
with an uncle getting shot in the butt by another relative. At eighteen, a cousin took me 
out to clubs until I was so drunk that I passed out. Such was the life in Texas. Our family 
made these trips from the Bay Area with twenty-four hour marathon drives so my father 
could see his grandfather and the aunt who raised him. 

I was born in Lufkin on August 16, 1963, on the cool of a hot summer day. I lived 
in Lufkin for about three months while my father was looking for work in California — 
San Francisco bay area. When he found a job, he sent for us. My father was an intelligent 
man and worked as a lab technician at the university. My mother was an elementary 
school teacher, and had been a music major, which she used as a pianist and teacher in 
several churches. 

In viewing the persona and character of my father, who was later awarded an 
honorary doctorate for his work, I recall a movie I later saw (in 2004) called “Something 
the Lord Made” starring Alan Rickman and Mos Def. It was a true to life story of Dr. 
Alfred Blalock and Vivian Thomas, (legends at John Hopkins Hospital), that tells the tale 


of two men that defied the rules of their time to launch a medical revolution. In a very 
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similar way, with different names and places, (the late Doris Howes Calloway, professor 


at Stanford), and my late father, Delroy Brown, worked together in the field of nutrition. 


Rock of my Faith 

I was thirteen when things went bad quickly in the relationship between my father 
and me. I was thirteen when my counselors at school told me and my parents that I was 
not smart enough for woodshop or auto-mechanic. They suggested that the only thing I 
might be good at is probably being a thug or a gangster. An incident occurred not long 
after this; the El Cerrito police came into my biology classroom, pulled out a gun, and 
accused me of robbing a house. It was the vice principal that tried to intervene on my 
behalf as the officer was dragging and slamming me against the lockers. Later when the 
actual culprit was found, it turned out he was a blonde hair, blued eyed culprit. My only 
similarity to the case was someone had seen the culprit fleeing in clothes of colors similar 
to mine that day. What is one to think about the police if this is the only side you see? On 
that same arrest/investigation, they had rushed the door of my parent’s home, physically 
abused and cuffed my parents, with guns drawn. 

In 2004, I got injured at work for Bayer Pharmaceuticals (the aspirin people). 
While recovering, I heard the Lord say, ““Go back to school and pick up where you left 
off.” It had been twenty years since I had been back to school. Yet, God was calling me 
to finish so I would be qualified to enter the seminary. When I returned to school at Cal 
State, I took the class, Physical Chemistry. This was the class that the teacher at 
Morehouse College would not even give me a chance to pass; and as an odd coincidence 


or sign, at Cal State here was I, in the class with a teacher that carried the same name, 
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Daryl J. When we began, the teacher asked me if I was in the right class. I said this was 
the class the Lord wanted me to take.” He said, okay.” When I took my first test, I 


received an A and said, “ I can do all things through Christ Jesus” (Phil 4:13). 


It is not a Vocation, It is a Call 

I accepted the call to ministry in October 1990 and have been active in ministry 
for thirty years. This vocation has chosen me, not for economic gain or social status, but 
by a heavenly inclination to accomplish this mission and help people during the journey. 

I was ordained into ministry in 2000 at Word Assembly Baptist Church. From 
1995 to 2003, I evangelized across this country, to spread the gospel message. I have 
preached mostly in the southern regions. I served as Cal-State Young Adult Officer in the 
Baptist connection for two years (Vice-President Minister’s Lyceum position) and served 
as a local men’s’ leader of the Home and Foreign Mission organization. In many aspects 
of life and ministry I have met many different and wonderful people. When you meet 


people with an open heart, it can change and rearrange your mindset. 


Develop the Synergy 
The term synergy as defined in the Greek and Latin means working together. 
It is when head and heart work hand-in-hand with the spirit and the father of God through 
Jesus Christ that we can see a new light and new strength, a new power and a new glory. 
In Christ Jesus, we can rely on the word of God and rely on our mindset in our heart and 
spirit. We can get a higher revelation by the word to take back to others including 


Millennials in these times. We are to be strengthened by old roots of how we have done 
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things and new insight of how now we seek to see the tree grow stronger, bigger and have 
better branches in which we can equip our young people upon. 

Our forefathers have brought us from this point to speak to this generation that 
threatens to break the family unit. Our greatest desire is to extend the family unit so we 
can gather our children from this wicked world of sin. To allow our children to bask in 
the wonderful life of the marvelous light of Jesus Christ is our goal. Our synergy is 
bringing everything to God, asking God’s divine will be manifested in the lives of young 
people with purpose and resolve. Our minds must make our heart mix with our spirit and 
intellect to be a greater synergy that speaks to the young adult population and to call them 
from the fields and bring them back to Christ Jesus our Lord. 

These efforts are designed to share the gospel truth and then ask the deep 
question: “How does this apply to the text and impact my life to share with others who 
are in the same boat as I am in?” In short, God calls me to be a fisher of men in this 
narrow walk. As people of faith, we carefully evaluate what to say, what is needed to be 
said and to share this revelation to others. I am a scientist and spiritually led. I must speak 
God’s truth and speak to the powers that are dividing the word with our intellect. We 
must use our heart and soul to speak up, to speak out to this big power for all those in 
need and all those against the very heart of God to speak to God’s people. As hard as 
United Theological Seminary can be, it yet causes me to think and see a greater depiction 
of God and how to relate this new scenery to people that is experiencing a yesterday 
enslavement of our children and young adults. We are trying to speak in spite of our 


fears, feeling inadequate and not equipped to do the work. But the mighty word of God 


1 
stands in the mist of us to bring us to a light, and we trust the light of God to do what he 


said he would do. 

Isaiah 49:5-7 reads, “And now, the Lord says — He who formed me in the womb to be 
his servant, To bring Jacob back to him and gather Israel to himself, for I am (Or him,/ 
but Israel not be gathered; / I will be) honored in the eyes of the Lord and my God has 
been my strength.” 

There are two great lessons in life to support this ministry; one came in the 
passing of my father, the late Delroy Brown, and the other was at my first semester 
at United Theological Seminary in Dayton, Ohio. The first was during the passing 
of my father, my hero, as he was fighting cancer in 2012. As my father was dying, 
he had surgery to remove the cancer. He had cancer surgery that was supposed to 
remove all the cancer and there would be no need for him to have chemotherapy 
along with the surgery. My pastor called me and my father as he was recuperating 
at home. When my pastor came to talk to me, he wanted to talk to me out of earshot 
of my father. Then he said something strange to me that made me angry at the time. 

He said to me: “Del, if the cancer comes back, you will have little time to spend 
with your dad.” I wanted to say, “You must be out of your mind telling me 
something like this.” It was not long ago that the Lord gave my father back to me. 

We had reconciled after going to therapy and after finding out that, when he saw a 
glimpse of me out there and not having a father when he grew up, he decided he wanted 
his son back. For years he tried to explain how he felt, but he just did not have the words 
to explain how he felt. I stayed with my father every day to help him recover, but the 


cancer came back as fast as lighting. My whole world was crashing around me. It would 
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not be long for my father, the one I had love, in spite all we had been through was about 
to die. The pain was beyond anything I had ever experienced, but this word spoken by my 
pastor was the only thing I had to hold on to. He had explained later that he went through 
something similar and something in his spirit told him to share that with me. 

And secondly, while attending my first intensive at United Theological Seminary, 
maybe the second or third day, there was this professor who really intrigued me. He 
spoke of a way to get into this ministry to really make a difference as well as get into the 
heads of these young adults to find out the heart of the issues they are dealing with. When 
I asked him how to dance around what I thought was an impertinent question after the 
wonderful lecture he had given, he simply, sublimely smiled and said, “Go to where they 
are and tell them to show sincere concern.” 

My question is, ““What would happen if we see what is missing, spoke spiritual 
survival in our children and our young adults just as we tell our son’s how to handle 
being pulled over by the police?” In short, give them something to hold on to, show 
genuine concern to what they are going through and not wait until it is too late to help 
them. Their minds wonder in church, texting in service because the church’s concerns to 
their needs seem out of balance or relevant. What is it that this project will do as I explore 
all the unique opportunities? I have to learn intellectually, spiritually and grow stronger in 


this call of God. 


A Model of Ministry for Millennials 
This section will seek to show two things specifically. First, it will spell out the 


intentions of this ministry project from the beginning of my enrollment at United 
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Theological Seminary as presented in my Candidacy Review document with the Project 


Calendar and Synergy and then pivot to the current reality of having to make changes 


with a church (intended dual) context along with how Covid 19 has caused many church 


activities to move from face-to-face gathering to virtual/online events. 


First Ministry Model 


I. 


Il. 


Create opportunities for these young adults to speak their minds of 
conditions they are concerned with, their particular issues they are dealing 


with on a day-by- day bases. 


Create a nine-seated panel with pastor, minister of young adult ministry or 


of equal capacity to: 


A. Three members of spiritual, and most importantly, educational 


competence, to evaluate data gathered, set special classes for 
Saturdays or along with/before or after Sunday school to teach how 


the Word of God handles these situations. 


. Three members to strategically go out into neighborhoods to 


announce that this church is concerned with its young adults as well 
as show how much they are valued and let them know they are a 
valued member of the community. ( 

This group would also be responsible for collecting data from young 
adults such as “What would you like to see added to worship that you 
would come to service if this was done?” Also, see that these 
neighborhoods know that because of their suggestion, this was added 
to morning worship or revival period and because of their suggestions 
we would like them to be our honored guest (even if we send the van 


for them to come). 
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C. Three members will implement changes agreed by the vote of 
committee members to implement them in morning worship or 
revival settings. These three would help new young adult members 
after new member orientation to find their next road in service such as 
helping them be in contact with the young singles ministry if they are 


single or spiritual warfare classes. 


D. One of my Glory to God thank you moments is to the doctoral dean at 
UTS. When I did not know where to begin the doctoral area of 
ministry, he talked to me and heard something in my voice and where 
the path my spirit was headed. I will thank God forever for that day in 
that he helped me define and find my path in ministry. 


Il. The entire nine seated will work out a way to say thank you to all that 
participated in project as well as thank them from the church and help 
those that wanted salvation and others who desire to be a part of this 
ministry and help incorporate them in taking responsibilities within the 
body of the church. 


The initial intent was for me to supervise this project with the assistance of an 
area church and staff members. This was to be a six week project. The mentors will 


supervise my work in this project. 


Plan B: A Virtual Summit on Millennials, Faith and the Church 

Reeling from having to put forth this project from Absolute Truth Ministries 
alone, I was like everyone else in the doctoral program, brought face-to-face to the harsh 
reality that Covid 19 was dictating a new norm of virtual/online ways of church 
programming and conferencing. Thus, it became necessary to reshuffle the programmatic 


elements of a symposium on “Millennials and the Church.” To this end I consulted with 
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the Reverend Bria Belim, a minister in the African Methodist Episcopal Church who is a 


pastor and has worked with Millennials in the church. She agreed to work with me as a 


coordinator of a Virtual Symposium on Zoom for Millennials, Faith and the Church. The 


project overview shifted from working in one church area with Millennials and 


congregations to a slightly different structure. The new objective for the Millennial 


Symposium included: 


e Recruitment of eight Millennials with diversity of gender, clergy/laity status 


e Putting together pre-and post-test questionnaires concerning issues that are 


important to Millennials but are largely absent from many mainline traditional 


churches today 


e Sponsor three Zoom sessions (two hours long) 


e Presentation on Millennials and Faith, the Church and Culture 


Rev. Belim, with the assistance of myself, had the responsibility of recruiting these 


individuals to participate in this Zoom Virtual Conference. Rev. Belim, context associates 


and I met twice to work on the pre- and post-text questionnaires that are to be filled out 


by the eight participants on the first night of the Zoom session. 

















Date Zoom Session Topic 

8/12/20 Critique of the Present-Day 
Church 

8/19/20 Identifying current trends, 





resources and churches 
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where Millenniums issues 
are presented 








8/26/20 Forming a new church start 


for Millenniums 





9/2/20 Context Associates 
analyzing test results 




















Conclusion 

In a ministerial perspective, we who are based in the work of the traditional 
having been left behind by the non-contemporary world of sin. The traditional world of 
mom’s apple pie sitting on the window seal and dad sitting in his favorite chair with his 
loving family is nothing more than a pipe dream. Our young people and young adults 
living in a world of horror, depravity and pain that is far beyond what the church can 
imagine. Our children are having to brace up for death even to go to high school and our 
young adults living in a far worse state than that. They live in a world that going on a date 
can cost you your life. Being detached by texting is far better than talking. Ending a 
dispute with a bullet is better that the simple words: “You matter to me; can we talk it 
out?” Mass shooting is the norm and telling someone, “I love you” today is too nostalgic. 
In this world faced by young adults, everything means nothing, and all I feel is pain. The 
traditional ministry does not know how to handle this, so they tune out. Many have lived 
this horror and use only intellect while other attributes are needed to launch a spiritual 
man or woman down the path for which they were created to do. What do we say to these 
young adults? If we say and do nothing, do we really think God will not hold us 


responsible? 
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Like it or not, this has happened to me and there is nothing I can do about it, but 
God can. It is time for the traditional to reach out to the non-contemporary, even if it 
pulls into “I do not know how to do this” technical world. It is time out for the traditional 
church to stop hiding behind the open doors of the church. This body of the church must 
be reached if the African American and Hispanic cultural body of the church wants to 
exist at all.1 Corinthians 13:12 (NIV) states: “For now, we see only a reflection as in a 
mirror; then we shall see face to face. Now I know in part; I shall know fully; even as I 
am fully known.” This is the “Man in the Mirror” that Michael Jackson wrestled with and 
the traditional church wrestles with today. This must be done, and the Lord has called me 
to address the issue. As I peer it to myself, I can see clearly and see myself completely by 
God’s Word that I may address this area much needed work. Isaiah 49:5-7 (NIV) states: “ 
And now the Lord says—he who formed me in the womb to be his servant to 
bring Jacob back to him and gather Israel to himself, for I am honored in the eyes 
of the Lord and my God has been my strength— he says: ‘It is too small a thing 
for you to be my servant to restore the tribes of Jacob and bring back those of 
Israel I have kept. I will also make you a light for the Gentiles that my salvation 
may reach to the ends of the earth.’ This is what the Lord says—the Redeemer 
and the holy One of Israel— to him who was despised and abhorred by the nation, 
to the servant of rulers: ‘Kings will see you and stand up, princes will see and 
bow down, because of the Lord, who is faithful, the Holy one of Israel, who has 
chosen you. 
In short, as a chemist major (with a BS degree), I searched to discover the 
hidden treasures of truth to share with all who could hear. As a seminarian (with a M.Div 
degree), I worked to expand my mind and dig deeper into truth to fortify and understand a 
greater depiction of God’s truth. And now as a DMin candidate, I intend to use even a 


greater technique as “exploratory surgery” in ministry for this body of young adults and 


others willing to hear. Amen. 


CHAPTER TWO 


BIBLICAL FOUNDATIONS 


Introduction 

The overall thesis of this chapter deals primarily with youth and young people as 
they are described and defined from a social science perspective as Millennials. We find 
the word “millennial” in terminology meaning idealistic and futuristic possibilities. In 
society, a current reality is that the hope and possibilities for many of those enslaved in 
the darkness of despair in this age group is pretty thin. As in the Bible, many young 
adults are captured by a perverse generation. For those living in darkness then, just as 
now, there is a word of hope found in the words of God to his people. The text of Isaiah 
49:1-9 will serve as the foundational text to speak to and undergird this thesis and project. 


1Listen to me, O coastlands, pay attention, you peoples from far away! The Lord 
called me before I was born, while I was in my mother's womb he named me. 2 
He made my mouth like a sharp sword, in the shadow of his hand he hid me; he 
made me a polished arrow, in his quiver he hid me away. 3 And he said to me, 
"You are my servant, Israel, in whom I will be glorified."4 But I said, "I have 
labored in vain, I have spent my strength for nothing and vanity; yet surely my 
cause is with the Lord, and my reward with my God." 5 And now the Lord says, 
who formed me in the womb to be his servant, to bring Jacob back to him, and 
that Israel might be gathered to him, for I am honored in the sight of the Lord, and 
my God has become my strength 6 he says, "It is too light a thing that you should 
be my servant to raise up the tribes of Jacob and to restore the survivors of Israel; 
I will give you as a light to the nations, that my salvation may reach to the end of 
the earth." 7 Thus says the Lord, the Redeemer of Israel and his Holy One, to one 
deeply despised, abhorred by the nations, the slave of rulers, "Kings shall see and 
stand up, princes, and they shall prostrate themselves, because of the Lord, who is 
faithful, the Holy One of Israel, who has chosen you." 8 Thus says the Lord: In a 
time of favor I have answered you, on a day of salvation I have helped you; I have 
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kept you and given you as a covenant to the people, to establish the land, to 

apportion the desolate heritages; 9 saying to the prisoners, "Come out," to those 

who are in darkness, "Show yourselves." They shall feed along the ways, on all 
the bare heights shall be their pasture.! 

In today’s present society, there is lack of hope and desperation for many from an 
uneducated perspective (with insufficient tools to learn and teachers who are underpaid to 
give their best in service). There are silent cries from an anxious need to escape poverty 
for many. There are others who are not trapped but nonetheless see the world as a 
dangerous place. They share their world with the less fortunate and openly reject the 
mistreatment of others. They are silently rebuffed by the dominant culture role. Like 
most, there are many that do not understand their role and the pain that sin has cause in 
their lives. They do not understand that only when your soul is welcome through the 
“salvation of the Lord” can they then experience true freedom, and only through the 
belief in Jesus Christ can we find true equality as his creation. 

Sin gives no value to them that God loves them. Sin shapes them with no 
importance to only remain as a piece of dark coal, whereas through Christ, they can shine 
and transcend as a sparkling diamond. This suggests that the self-indulgence, personal 
depiction of self-worth was trapped in the dark. God’s people are unable to find light to 
shine brightly to show them as well as others the way out. 

Many Millennials find themselves in another marketplace sold as cattle and as 
slaves. They are now property with no political enlightenment nor financial or social 


power to declare for themselves. They are unable to liberate themselves and gain their 


freedom. In short, the linear meaning of “millennials” is one thousand years with no 





' Unless otherwise noted, all scripture passages are taken from the New Revised Standard Version 
of the Bible. 
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expectation of hope for belief.* There must be light as a transcendent instrument to see 

spiritually the purpose of one’s life, hope and belief.? It is against this backdrop that this 
biblical foundation will highlight the teachings of God as revealed through Scripture. To 
address the subject of Millennials who are bound by darkness and sin, I have chosen for 


an Old Testament text Isaiah 49:1-9. 


Isaiah: One Book — Many Parts 
The book of Isaiah is the first book of what is called the Latter Prophets, a sub- 
collection in the Nevi’im (Prophet’s) section of the Tanakh (Jewish Bible)’. It is the first 
book of the Major Prophets of the Christian Old Testament.* The book is named after 
Isaiah, son of Amoz, who is called Isaiah of Jerusalem.° The very name Isaiah means 
“salvation (The Lord Saves or the Lord is Savior).”’ 
Isaiah is regarded by many as the greatest of the Old Testament prophets and 


preeminently the prophet of redemption.* He was a prophet in Judah at the time when 


Neo-Assyrian Empire extended its power westward, first into Aram/Syria (734-732 





2 David Noel Freedman, The Anchor Bible Dictionary, Volume 4 K-N (New York, NY: Bantam 
Doubleday Dell Publishing Group, Inc.), 832-834. 


3 The New Oxford Annotated Bible NRSV (Oxford, NY: Oxford University Press), 162. 

4 Harper Collins Bible Dictionary, 411. 

> Harper Collins Bible Dictionary, 411. 

® Harper Collins Bible Dictionary, 411. 

7 Spiros Zodhiates, Key Word Study Bible (Chattanooga, TN: AMG Publishers, 1991), 854. 


8 Frank Charles Thompson, Thompson Chain-Reference Bible (Indianapolis, IN: B.B. Kirkbride 
Bible Co., Inc., 1988), 1608. 
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BCE), then into Israel (722 BCE), and finally dominating Judah beginning in 701 BCE.’ 


Although the memoirs of Isaiah of Jerusalem date to the second half of the eighth 
century, the book itself was not composed much later. Furthermore, most of the modern 
scholars detect material that can be traced to at least three different prophets speaking to 
three different contexts. The material associated with Isaiah of Jerusalem is called First 
Isaiah, and the material associated with the other two anonymous prophets is called 
Second Isaiah and Third Isaiah.'° 

The unity of the book is not a collection of fragments or an anthology whose parts 
have no organic relation to each other, but comes from the development and major 
themes such as: 1) the centrality of Jerusalem; 2) the importance of the “Anointed” ruler; 
3) and the contrast between God’s people and the political and military machinations of 
the great world empires.!! The picture of a new ruler is presented who will usher in a new 
age of justice, righteousness, peace, and its development into the concept of a “messiah” 
which is found in early Jewish and early Christian writings. This cannot be fully 
appreciated without understanding how the Isaiah developed the concept of the anointed 
ruler from its historical reality, from the Davidic line of Judean rulers, to the hoped-for 
restoration of an idealized king for a purified nation.'* The notion of God’s people 
surviving and triumphing, even when all of the world’s great powers are exhibited against 


them, echoes throughout history through eternity.! 





° Harper Collins Bible Dictionary, 411. 

‘0 Harper Collins Bible Dictionary, 411. 

"| The New Oxford Annotated Bible NRSV, 977. 
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Historical Setting 


First Isaiah 

The first book of Isaiah (Chapters 1-39)!* reveals theology through Isaiah’s 
prophecies. The kingdom dealt primarily with the historical events of his day, especially 
those that concern his nation’s interactions with the monarchy of Assyria, the dominant 
world power of the 8th century BCE. 

In 735 to 732 BCE, the kings of Israel’s Northern Kingdom and of Aram (Syria) 
attacked the Southern Kingdom of Judea. Isaiah repeatedly counseled Judah’s King Ahaz 
to defend himself not by relying on his own power, but by the supreme might of the 
“Lord, the God of Israel,” rather than the alternative of seeking protection from the 
powerful Assyrians. He repeatedly cautioned the king that the Lord will never allow 
Jerusalem to be defeated and ripped from the articles of time and history.!> 

Similarly, between 715 and 711 BCE, First Isaiah also urged Judah, who was now 
an Assyrian vassal, not to become involved with the anti-Assyrian revolt being plotted by 
other vassal states, but instead, to trust in the Lord’s strength alone. First Isaiah also 
opposed the rebellion King Hezekiah led against Assyria in 705-701 BCE and believed 
that the Lord punished the king by allowing Assyria to ravage Judah and besiege 
Jerusalem. 

Yet, in spite of these facts, the Lord influenced the Assyrians to withdraw before 


taking Jerusalem. This was proof to First Isaiah that God, would not let Jerusalem fall. 





‘4 The Anchor Bible Dictionary, Vol. 3 H-J, 472. 
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The great Masonic hymn found in the verses of Isaiah 9:1-7 and 11:1-9 likewise attests to 
the prophet’s belief that God will ultimately favor the Jerusalem monarchy, even though 
a king such as Hezekiah deserved castigation for his rebellious acts.!° 

King Hezekiah believed that under his own power he could take advantage of the 
confusion found in the kingdom of Assyria when its ruler Sargon II died in 705 BCE, 
while there was great confusion in the change of rulers.'? He thought he would receive 
help from the king of Egypt, but that was never forthcoming.'* The new Assyrian king, 
Sennacherib, retaliated and conquered the cities surrounding Jerusalem in 701 BCE.” 
Hezekiah was able to forestall the conquest of Jerusalem only by compensating the 
Assyrian king with financial tribute.?° During the next century, the Assyrian monarchy 
gradually weakened and in 612 BCE was conquered by the rising Babylonian 
sovereignty.”! 

After the defeat of the Assyrian realm began, there was international power 
struggle between Babylon and Egypt with the kingdom of Judah squeezed in the 
middle.” In 605 BCE, the king of Babylon, King Nebuchadnezzar, defeated the Egyptian 


King Neco at the Battle of Carchemish and became the new world power.”? Judah now 
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was under control of the arrogant ruthless monarch, King Nebuchadnezzar, who believed 
in ruling his domain by acts of terror.”4 

He appointed people as governors of his kingdom who were only loyal to him and follow 
his command without question.”° It is here that the last king of Judah, King Zedekiah, (by 
his own power), attempted to overthrow the government of Babylon and failed. By this 
rebellious action, Nebuchadnezzar invaded Jerusalem, destroyed its Temple (the center of 
their community and belief), and deported a great amount of its population to Babylon as 


slaves in 586 BCE.”° This action is referred to as the great “Exile” in the bible.*’ 


Second Isaiah 

The book of Second Isaiah is the name that scholars gave to this or these 
anonymous prophets whose visions are found in Chapters 34-35 and 40-55. These oracles 
date from 540 BCE, about forty-five years after the destruction of Judea and Jerusalem 
by the Babylonian Empire and the subsequent deportation of many Israelites to Babylon 
as Slaves. This deported community touted its status as God’s chosen people and even 
doubted the sovereignty of God. Second Isaiah’s oracles seek to assure the exiles both 
that the Lord still has compassion for them and that the Lord, despite the triumph of 


Babylon, is still Lord of the heavens and over history. The proof is that the Lord will act 
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soon to allow the exiles to return home, a journey that will be even more glorious than the 
Israelites’ journey out of Egypt at the time of the Exodus.”* 
The question arises, 


Did God need the Israelites to suffer in the first place? Second Isaiah suggests that 
exile was the necessary punishment for the people’s sins. There was further 
progress, especially in the so-called ‘Servant song’s (there are four Servant songs’ 
in the book of Isaiah [Isaiah 42:1-9; Isaiah 49:1-13; Isaiah 50:4-11; Isaiah 52:13- 
53:12].?%°° Israel vicariously suffered on behalf of the nations in order to redeem 
them and restore them to wholeness or shalom (Peace).*! 


A message of universalism of life’s problems is implicit which is asserted in Second 
Isaiah in a near revolutionary fashion. 
This prophet makes the bible’s earliest explicit confession of monotheism, (the 
doctrine and belief that there is only one God), emphatically claiming that the 
Lord is the sole Creator of all the earth whom all the nations will someday 
worship. The powerful, almost audacious, message is full of the unbridled 
optimism that underlies Second Isaiah’s message. It proclaims God’s good news, 
goodness, greatness, and the imminent redemption of both Israel and the entire 
world.*? 
During the sixth century BCE, it became extremely difficult for Babylon to 
remain a world power with the rise of the Persian Empire.*? In 539 BCE, the Persian 


King, Cyrus, defeated Babylon and its king at the battle of Opus.*4 Cyrus, who was a 


benevolent king (especially tolerant for the time), allowed the Jewish population to return 
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to Judah. Many, (not all), eventually returned home. Those who returned rebuilt the city 


of Jerusalem and its Temple.*> 


Third Isaiah 

The book of Third Isaiah is given the name to Isaiah (24 — 27 and 56 — 66), which 
comes from Jerusalem and dates from after 537 BCE, when the return from the exile 
began.*° The returnees had expected a glorious restoration as envisioned by Second 
Isaiah but instead found themselves frustrated by countless hardships. As despair quickly 
set in, the returnees pleaded with God for a miraculous resolution to their unhappy 
situation. The returnees fell into deep hopelessness about their perspective in life; and it 
is here we find it difficult to follow the Third Isaiah depiction of such a dismal situation; 
there were no words to describe the pain that the returnees were feeling. 

They were tortured and incarcerated by a perverse culture that worshipped a 
multitude of gods as well as believed in terrorizing its slaves in order to maintain their 
superiority and control. “Now a Jewish community, stained with the dark perverse pains 
of its past, and at the time, had now allowed its troubles to bleed into the next 
generation.”*’ Attacks from other cultures and nations surrounded the people and schisms 
broke out in the community that was in search of a new direction. The image and symbol 
of the Temple had changed and had now become insignificant, and the people saw 


nothing but darkness. 
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It is here that we find the text wrestling with an apocalyptic description of pain 
with a psychotic cataclysmic perspective of doom. In short, this is what happens when 
you have to choose between bad and worse; the wounds and whips of emotional pain 
with the mental scars reach down to the soul; there seems to be a psychological 
dismantling and post-traumatic stress disorder as a perspective of self-worth that can 
subtly and simply be described in a phrase such as: “You are a menace to society or you 
should be put down (to sleep as death).” 

The increasing pessimism of the post-exile community exhibited by the returnees 
began to fragment their entire community. Some scholars prefer to speak of the 
individual authors wrestling with this depiction rather than the fragmented followers 
broken by the experience as a puzzle with broken pieces. This had become a community 
that felt the small taste of penance and bereavement, and the process of purity was to be 
placed in position of repentance. This served also to foretell that there would be one, “a 
Messiah,” who will become the catalyst that when requested will carry the penalty of 


death, the process of purity, and bring the newness of life and freedom for all people. 


Literary Composition and Element of Text 
The book of Isaiah is a most complex book when it is viewed as “one” book with 
a name of a prophet attached to it. 


The initial impression from the casual reader is that the prophet Isaiah is the 
author of the entire book, or rather, one of his scribes or associates wrote the book 
in his name. Yet, scholarship from the early nineteenth century points to the book 
of Isaiah as having at least three distinct parts and possibly authors (or Isaiahs): 
chapters 1-39, chapters 40-55 and chapters 56-66. °° 





38 Gene M. Tucker, “The Book of Isaiah, 1-39,” in The New Interpreter’s Bible, vol vi, ed. 
Leander E. Keck (Nashville, TN: Abingdon, 2001), 28. 
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For this reason and more, it is difficult to identify a dominant literary form throughout the 

book when there are multiple writers. 
The apportionment of Isaiah 1-66 among three distinct periods of activity remains 
fundamentally unshaken. But discernment of the relationship among those parts 
and the understanding of how Isaiah 1-39 itself developed has taken a turn. Until 
relatively recently, historians of the literature tended to view the major blocks of 
literature, such as chaps. 24-27 or 40-55, as arising independently before finally 
being incorporated into the book. Isaiah 1-39 could not have reached its final form 
before the addition of Isaiah 40-55, for some of its parts, including chapters 24- 


27, originated later than Deutero-Isaiah 40-55, but is sufficiently different to 
suggest that it was composed on the bases of those chapters.” 


Once a Second and then a Third Isaiah had been recognized, it was inevitable that the 
same principles of investigation would be applied to Isaiah 1-39.*° In the book of Isaiah 
there are differences in the style: poetry, vocabulary, syntax, etc.*! 

Again, the book of Isaiah is one fraught with some complications when 
considering its authorship, historical context and the divisions of the books that are 
acknowledged by most scholars. Some scholars posit that there are two division of the 
book while others think there are three divisions of the book. When the subject of 
authorship is considered, 

[T]he author of chapters 40:1 - 52:12 is not identified by name. The author of this 

material does not speak in the first person, as prophets do in reference to 


themselves (when not speaking for God); this changes at 48:16d (‘and now the 
Lord God has sent me and his spirit.’).*” 





39 Tucker, “The Book of Isaiah, 1-39,” 31-32. 
40 Tucker, “The Book of Isaiah, 1-39,” 33. 
4! Tucker, “The Book of Isaiah, 1-39,” 33. 


*” Christopher R. Seitz, “The Book of Isaiah 40-66,” in The New Interpreter’s Bible, vol vi, ed. 
Leander E. Keck (Nashville, TN: Abingdon, 2001), 318. 
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The author speaks of himself in the first person and as God’s servant (49:1-7; 50:4-9), all 


the while maintaining his primary role as “divine voice” in the manner familiar in 
chapters 40-48.*° As for the literary element of this Second Isaiah, “‘it is not a call 
narrative, however much we may feel entitled to one as the point of entry into this 
material and however much it may resemble such a narrative. The voices that speak are 
those from the heavenly council.” 


Notwithstanding the breaks in the biblical narratives of the entire book of Isaiah, its 


literary content ranges from history to narratives to songs to oracles. 


General Literary Outline of the Book 

As for literary design of the book of Isaiah, “Generally speaking, the prophetic 
speeches and narratives concerning the earlier events of the time of Isaiah come before 
the later ones. The initial chapter functions as a summary introduction to the whole and, 
some insist, the entire book. Liturgical materials conclude larger sections. Chapters 13-23 
consists of a series of proclamations. The units of chapters 24-27 have strong generic and 
thematic development. One scholar writes, “How much one can know about the process 
of composition or why and editor placed material where it is rather than somewhere else 
is uncertain, and in that uncertainty lies the basis for disagreement about the meaning of 


the book.”* 





* Seitz, “The Book of Isaiah 40-66,” 319. 
44 Seitz, “The Book of Isaiah 40-66,” 319. 
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Major Themes of Text 


Isaiah 49 is generally easy to identify and explain in the literary sense. Isaiah 
49:1-6 is considered by most scholars as being a “servant song” that is followed by a 
hymn.** In this text of Isaiah 49 are several major themes. The first theme that stands out 
is that of “servant.” Though the speaker does not identify himself as a prophet, he 
nonetheless identifies himself as a servant of God. 

The servant knows himself to have been called by God and empowered for a 

hidden and, in its own mysterious way, speech-filled vocation (vv.1-2). It is then 

clarified to him, ‘You are my servant — you are Israel, in whom I will be 
glorified.’*’ 
This speaker, who would be the voice of God, acknowledges that he has already labored 
in vain for the cause which he judges to have been in vain. 

Another theme present, though faint, it that of thanksgiving. The speaker 
acknowledges that though his work has been in vain, he is still honored in the sight of the 
Lord and that God has become his strength (vs 5). Another major theme in this passage is 
that of reconciliation in that the speaker (prophet and voice of God) is to bring back Jacob 
(Israel/the nation) to him. The most apparent and dominant theme of this text is that of 


salvation/light that is to be brought to the nation. (The word “light” will be discussed in 


detail in the “Word Study” section. 





4 Seitz, “The Book of Isaiah 40-66,” 428. 
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Word Study 


Light (linked to Life and Justice) 

The primary discussion here is how the word “light” shapes the Old Testament 
passage of Isaiah 49:5-7. In consideration of this exegetical/word study, I will 
demonstrate how the word(s) “light” is translated to mean “the wisdom (illumination of 
wisdom), as well as the presence of God, only the way out by God and the joy of the 
Lord which is God,” by this background information supplied by these texts definition of 
the word and these metaphorical influences of these words upon these texts.** 

AS we examine the word “light” from the viewpoint of Isaiah (probably Second 
Isaiah), it originates from the word owr pronounced “ore.”*? The Hebrew word ore is 
customarily a prime root of the word “to be” and referred to mean “luminary or 
illumination (lightning, happiness, and so forth) bright and clear day light of the morning. 
It also means the break of day, glorious, kindle (fire) or to set on fire or shine.” >! 

The Hebrew root ‘wr (substance and verb) corresponds to ugar, “to be bright, to 
illumine,” and “day.” There is a rare conjugate form of ‘wr, substantive oroth (Isaiah 


26:19), ma’ or me’orim and me’oroth, “light bearer, lamp, light,” is a derivative of wr. 


When it is pronounced ur in the OT, ‘wr means “fire” accordingly, the verb in the “Hiphil 





48 James Strong, The New Strong’s Complete Dictionary of Bible Words (Nashville, TN: Thomas 
Nelson Publishers, 1996), 301. 
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Volume I, 9 (Grand Rapids, MI: William B. Eerdmans Publishing Company, 1974), 148. 
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(as Hebrew verb means to cause to rain down; as noun “rain.”°? In technological terms of 
“to kindle, set on fire,” originally the fire of the hearth was also the source of the light. 

Another perspective that light can be associated with are “life and light.” The 
superiority of light over darkness is expressed, among other ways, in the relationship 
which the Old Testament makes between light and life. Here, we must think primarily of 
natural light. Only in the light of creation can one have life. “To see the light” means to 
have and understand the grandiose perspective of having “life.” Morning could also 
represent salvation, God’s intervention to save humankind. God’s merciful deeds, and 
especially for this cause, are new every morning (Lam 3:22).*4 

God’s light of salvation can be the same as when the Old Testament speaks of the 
“the light of Yahweh (Isaiah. 2:5),” “his (God’s) light” or “lamp” (Job 29:3), or in the 
same sense of “thy light” (Psalms 36:10[9]; 43:3). Here, too, light is to be understood as a 
symbol, not of God’s person, but of the salvation which only God gives. The reference to 
seeing the light in Psalms 36:10 (9) is therefore not to be understood in a mystical sense. 
“To see the light” simply means to experience salvation or deliverance (Is 9:1[2]). 

Light symbolically can be represented also as, the light of the “countenance of 
God,” meaning “God’s favor and grace,” that makes his face “shine.” Light is also 
associated with justice; the servant of the Lord carries the idea that justice is brought to 
light or that it goes forth as light. Most importantly, it is the idea of bringing to light or 


making to light or making manifest. In short, man finds himself in darkness and God 





>? Docs Stem Hiphil, www.unfolding Word*HebrewGrammar.com. 
°3 Theological Dictionary of the Old Testament, Vol. 1, 148. 
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brings him to the light. This is like the situations described in Isaiah 42:6. Thus, in these 


texts, light represents not only the manifestation of justice, deliverance as social justice, 
but also the salvation of the oppressed which is attained by the totality of justice. Light is 
salvation which manifests itself (the use of salvation” in Isaiah 49:6; 51:5) and which is 
brought about by justice and again social justice.* 

Now, since justice has its source in the Torah (Is 42:4; 51:4), the Torah is also, as 
it were, a light for those who are saved. Further, when the servant of the Lord himself is 
represented as a “light to the nations” (Is 42:6; 49:6), this is because he mediates light, as 
in the justice which brings salvation (and perhaps, also, the Torah). The genitival 
construction here is an objective genitive, somewhat analogous to the expression “the 
Light of Israel” (Is 10:17).°° 

The light of our success and failure is orchestrated by the walk and originated in 
the Old Testament by the thought expressed by the convictions that become the crucial 
points in life that does not lie in theoretical observations, but in the practical aspects of 
living. This symbolism is implied in the passages already mentioned that speak of “the 
Light of God.” “To walk in God’s light” seems to mean in Isaiah 2:5, “to walk in his path 
or to live according to his instructions.” However, the general idea is that man finds a 
way of well-being to his instructions. Nevertheless, the general idea is that man finds a 
way of well-being and salvation. Therefore, the light which God gives represents his 


protecting and preserving guidance found in Psalms 43:3 and Proverbs 4:18. 





°° Theological Dictionary of the Old Testament, Volume 1, 163. 
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Conversely, in a similar connection, darkness designates the way of the ungodly 
which leads to stumbling or to destruction (Deuteronomy 28:28; Jeremiah.13:16; 23:12; 
Job 12:24; Proverbs.4:19). This does not mean that the godly person (or Israel) is spared 
from walking (or even sitting (Micah.7:8) in darkness, in order that he might 
subsequently see the light (Isaiah 9 1[2]; 50:10), or if need be that he might have God’s 
light in the darkness (Job 29:3). 

Walking in the light can become a comprehensive goal for human existence. To 
“walk before God’s countenance in the light of life” is the goal and destiny of life, while 
stumbling in the darkness meaning death (Psalms. 56:14; 89:16). This symbolism was 
sometimes transferred to the people as in the case of the wilderness wanderings, when 
Israel was led by the light of the pillar of fire (Psalms 78:14; 105:39; Isaiah 42:16). But, 
one day the light of the morning will rise over Israel (Isaiah 60:1).>’ 

The first is found in the Old Testament, Isaiah 49:5-7. The verse falls in the 
notion of being called the “Second Servant Song.” “Servant Songs” are found in the 
Bible in Isaiah (Isaiah 42:1-4; Isaiah 49:1-6; Isaiah 50:4-9 and Isaiah 52:13-53:12). 
Servant Songs consist of the distinctive features such as: 1) the “Hymn of Thanksgiving,” 
that is the correct designation as it keeps the aspect in the forefront; 2) The one making 
the request is a servant, and his answered complaint demands are made by his calling as 
one, “called as a prophet from his mother’s womb” as Jeramiah, commissioned to give a 
real overview of the condition of God’s people: and in the final stance of Isaiah’s 


“Second Song,” entails the purpose of his vocation as servant and the cause for 





57 Theological Dictionary of the Old Testament, Vol. 1, 162. 
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thanksgiving. It is the restoration made personally to the servant, of the role and function 
first established for him by God.** 

The Lord’s servant presents himself to the foreign people, the predestined to 
service before he was born (Jeremiah 1:5), the servant that will fulfill missions by the 
spoken word (Jeremiah 1:9).°? The servant has received a prophetic call and though 
conscious of failure is confident of final vindication. The writer of this text nowhere 
explicitly adopts the title “Prophet (nabi),” nor is it applied to him accept as an individual 
the role set forth by God for the nation of Israel. The servant was chosen by God but was 
never affirmed that he was accepted by the people of Israel. Both know they will be 
differentiated in the aspects of suffering, yet, for the cause of mission set by God, their 
message will speak to all nations suffering by the rage of sin and their separation from the 


one true God. 


Formed Me 

In the 5" verse, the narrative reads of the Lord: “who formed me in the womb to 
be his servant.” The word “form” is of importance as it relates to the Lord’s action on an 
individual’s life. The Hebrew word is “ 713 (ktin): v.; = Str 3559; TWOT 964—1. LN 


42.29-42.40 (qal) form, fashion, i.e., make a product by fashioning it.’’*! This asserts that 





°8 The New Interpreter’s Bible Commentary, Vol. VI (Nashville, TN: Abingdon Press, 2001), 428- 
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Yahweh “devised and purpose his servant, from the womb, for a divine purpose.® None 
of this is by happenstance or simply unfolds without reason. This “forming” of the 
servant/prophet is in the context of pottery and earthenware. It includes planning and is 


ordained. 


To Raise Up 

Verse six speaks of Isaiah as the servant who is “to raise up the tribes of Jacob.” 
The infinitive “to raise up” is of extreme importance in understanding the work of 
Yahweh and the work that the prophet is to do. The word “raise” is sometimes used as a 


63 Tn 


verb, noun or adjective. Here it is used as a verb. This notes to “arise or be lifted up. 
the Hebrew, 7159, raise up has an etymology that is of importance and here it speaks to 


the work of God in the life of both the servant prophet and the nation. 


To Restore 

The word “restore” has many meanings, some of which overlap. The wording in 
the sixth verse “to restore” (the survivors of Israel) is also seen as a parallelism to the 
phrase “to raise up” also found in the same verse. The principle meaning is “to restore 


fortunes or to give back.’’® In the context of the captivity to which a people live, the 
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prophetic utterance “to restore” speaks of a change of fortune to having the people’s state 
recover or be recovered or repaired.°° The word’s etymology gives a variety of meanings. 
“Heb. usually hiphil or (less often) gal of sib, also hiphil of Aaya (“restore to life,” 2 K. 
8:1, 5), piel of salam—“repay, make amends” (Lev. 6:5, 2 S. 12:6), etc.; Gk. usually 
apokathistémi— ‘reestablish, restore,’ also anakaino—‘renew’ (He. 6:6), apodiddmi— 


‘give back.’” ° 


Salvation 
Verse six reads in part, “that my salvation may reach to the end of the earth.” 
Outside of the word faith, the word salvation may be one of the most important words in 
matters of faith, doctrine and life. 
Hebrew words for salvation include nasal (‘deliver’), pdlat (“bring to safety”’), 
padah (var. pada’, ‘redeem’) and madlat (‘deliver’). Two major salvific terms are 
ga-al (‘redeem,’ ‘buy back,’ ‘restore,’ ‘vindicate,’ or ‘deliver’) and vasa‘ (‘save,’ 
‘help in time of distress,’ ‘rescue,’ ‘deliver,’ or ‘set free’). The LXX translates yasa ‘ 
as s6z0 (‘save’) 138 times.®® 
Most pages in the bible speak to the nature of (or the absence of) salvation. This word of 
the “strong hand” of the Lord comes to a people with a history of God’s salvation be 


operative in the nations’ deliverance and welfare that has a history of the faithfulness of 


God. 
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Conclusion 


God’s Enlighten Wisdom Is the Pathway to Resolution for Equality and Peace 

In Third Isaiah 49:5, the Lord says that he will bring Jacob (the third Hebrew 
progenitor with whom God made a covenant) back to himself (the original design of his 
purpose) and gather Israel to himself (Its original design of its purpose as well). 

Also, in Third Isaiah 49:6, it is by this understanding, we can reflect his will, for it 
states, “A Light to The Nations,” that is a command to reach or shine as an example. An 
example in verse 6, “I [the Lord speaking] will raise up the tribes of Jacob (a new nation 
or generation) and restore the survivors of Israel (those who are wounded and are weary 
by the scars of yesterday stand, to stand strong and continue in his purpose).” 7° In verse 
7, he states basically by this path of peace, what was once despised and abhorred by the 
nation shall now be known as the new tribe (a new nation, generation of warriors, as 
stated in Isaiah 42:1-4). 

In this silent community of texting and other aspects of communication such as 
emojis, the pain caused by sin and self-indulgence has caused humanity to cry out in 
agony. God who greatly loves humankind, yet also has wrapped himself in the light of 
justice. He will seek to relinquish the waters of grace, mercy and oil as sustenance and 
annihilate the consequence of sin. The sacrifice at the cross, liberates benevolence, no 
longer coerced by what he has decreed about the penalization of the death caused by sin 


itself, 
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It’s through this depiction between the cosmic (heavenly) and shadows (of sin), 
we find light is highly valued in the Bible in which we read. In the Bible. light was the 
first thing created by God.’! God said, “Let there be light;” before that there was only 
darkness. Darkness in Biblical terms is described as the absence of light.’”In the Bible, 
darkness represents destruction, death or the underworld. Yet, the Bible records that God 
created the light calling it day and light in the darkness night.”The light is all the symbol 
for God, godliness or illumination, and also as a metaphor for life. 

The light of transformation, enlightenment which is our minority cultures history, 
carries the wisdom of truth and testifies that God has made a way out of darkness. He has 
paved the way through his son Jesus Christ, the path of freedom. Through the road of 
salvation, Jesus has called us to live in the marvelous light of his grace and mercy. The 
shadows of death will no longer have authority; its sting and victory are only smoldering 
embers as smoke. 

The manifestation of light, as children of God, will reflect a spiritual light that has 
not been seen since the beginning of time. As children of God, he intends to use the very 
disciples of light, that have been called out, and have followed him throughout the 
ministry he has led to shine and make a difference in this darken world. Here, they will 
be baptized by the Holy Ghost, and will be ignited with the spiritual fire that reflects the 


marvelous light of God’s will. 
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CHAPTER THREE 


HISTORICAL FOUNDATIONS 


Introduction 

The Historical Foundation of this paper points to the lack of support and guidance 
of the youth and young adults that has caused them to distrust everything and live a life 
of unbelief that renders nothing to their generation or the next. By this change, it has 
become a growing influenza of the young walking away from church for a plethora of 
reasons. The epidemic of unbelief is stored in a foundational position of a church 
immersed in “political-ism, self-indulgent of individualism, and racism,” monetary greed 
as well as controlled induced by ism’s for control and power. The only regard left for 
them to carry are our aspects of being egocentric or egotistical and neglect the needs of 
their generation as well as those that follow. 

These egomaniacal corruptions in philosophies and lack of leadership for the poor 
lead to reinforcement of the disenfranchised and subjugated communities of the 
dangerous and inferior others and causes our society to digress. What was designed to be 
generations historically were to receive information to prepare the next generations to 
take their place in society and be responsible, well-mannered men and women is now in 
danger of falling apart. From this historical glance, we find that we have created a 
generation that is self-absorbed, abandoned with issues, Internet cave dwelling 


community, latchkey generation with a lack of faith and the over-indulgence of 
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individual prowess without communal concern. It is by these scenarios throughout history 
that has caused a greater, deeper gap and gash between the current community of the 
millennials and the church. 

Dr. Martin Luther King Jr.’s book, Strength to Love,! clarifies and brings about a 
very important point, especially for those in the outreach ministry. There is a need to 
teach our youth and young adults to take in account their thought process. The point is 
that our youth and young adults are especially confused about the ideologies between 
“relief” and “freedom.” They believe that relief is freedom and the more material and 
monetary gains they receive, the freer they become and believe that is freedom. But the 
late rapper Biggy Smalls has quoted as a poet/rap saying, “The More Money The More 
Problems,’* meaning money or such materials is not freedom. It is only understanding 
purpose and receiving salvation through Jesus Christ, that becomes acts of freedom. 
Anything else is slavery. 

From their beginning, their ambition and mission were ingrained within their 
genes. The young were to learn what needs to be learn from what was taught to them. 
Past generations were to learn a trade and/or pick up a skill set such as farming and take 
up from where their parents left off and build a robust family of their own for the next 


generation. In short, they were to carry on the traditions set before them by their 
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forefathers.* After the World Wars I and II, learning trade turn to education to carry on 
the mission set before them.° 

As we peer through the annuals of history, we can bring to evidence why it is so 
difficult to evangelize to this generation and what has left this ever-growing community 
called “millennials” wondering alone, lost in the darkness of a perverse influenced 
society. We will observe situations and issues faced and found within the Young Men’s 
Christian Association (YMCA) that are now carnages that lead to distrust of religion, 


church and lack of effectiveness to their communities. 


Historically, They Easily Strayed from the Path 

Historically, in the beginning, the training and support of America’s youth and 
young adults can be traced back to the date and year of June 6, 1844,° when the Young 
Men’s Christian Association, commonly known today as the YMCA, was formed. It was 
created by a young man by the name of George Williams in the city of London, England. 
Williams created this Association for troubled youth and young adults at the end of the 
“Industrial Revolution (roughly 1750s to 1850s).”” The growth and expansion of the 
Industrial Revolution centered in London and called beyond the farmland and brought 
them toward this magical city for a better life. London flooded with such youths to work 


incredible hard hours; and when the industry diminished, the youth and young adults 
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were left with little to nothing to do. This resulted in them living the street life of 
debauchery, prostitution and all types of illicit activities. 

They were working ten to twelve hours a day,® six days a week, close to medical 
diagnosis of suffering from exhaustion and extreme fatigue that effects decision-making 
which caused some to stray from the path. Work conditions such as these causes 
moodiness and extreme irritability along with major medical. They basically lived at 
work which suggest that they live in the process in industry and stress twenty-four hours 
a day.’ Far from home, they slept in crowed rooms over machinery with sleep deprivation 
that affected their mental health. When it came to city life, they lived in a dangerous 
environment of pickpockets, putrid sewers, thugs, beggars, drunks, prostitution and 
abandoned children running wild by the thousands, constantly in the streets.'° 

Their savior, George Williams, was born on a English farm in 1822, and twenty 
years later, he came to London to be a sales assistant in an English draper shop, which in 
today’s industry terminology is known as a fabric store.'' He and other employees helped 
to organize the YMCA from the principles they learned growing up in a rural area. 
George Williams was concerned about the issues faced by this generation. He took the 
bible and substituted bible study and prayer meeting for the life of these young people, 


taking them back to the basics. The YMCA ideology came from the evangelical 
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movement because George Williams and mostly all his companions were raised and 
embraced the evangelical crusade that was much different than any other movement of 
that time. They were concerned about communal and community values, and the bible 
answered similar community issues recorded in biblical times. 

This theological concept, getting back to the basics, took over London, Great 
Britain and proved very popular everywhere.'* By 1851, there were, in twenty-four years 
of Great Britain, a combined membership of 2,700.'? That same year the YMCA came to 
North America. It was established in Montreal on November 25, and in Boston on 
December 29.'* In 1853, the first YMCA for African Americans was founded in 
Washington D.C. by Anthony Bowen, a freed slave. It was believed he started this 
facility to revive and restore slaves; and through biblical principles and traditions, 
incorporate those subjugated and oppressed in centuries of brokenness.!> He assisted 
those from broken homes to actively participate in civilized society, getting back to 
basics of having purpose from creation by God, (but the YMCA never gave African 
Americans a dime to build a black YMCA anywhere at any time).!° 

The YMCA concept is based on the evangelical movement that began in the 


1730s which was a distinct phenomenon that emerged out of religious revivals that 
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started in Great Britain and other areas in New England.!’ Though, there have been 
religious revivals in the Protestant Church throughout its history, these evangelical 
revivals that marked the 18" century were more intense and radical than previous 
revivals.'* They illustrated a change in their ideological thought process as well as 
theology to what was displayed by the bible as a reflection of community and more.!” 

At the center of this radical change, we find the clarification and return by what 
has been called, the “Traditions in Christ.”*° These traditions that have been passed down 
to generation to generation have now strayed up within the weeds of what is called 
“traditionalism.”?! 

Traditionalism is defined as adherence to the doctrines or practices of a tradition: 
the beliefs of those opposed to modernism, liberalism, or radicalism (what conservatives 
build their fight against, what they call “radical change.”*? Those who follow some type 
of conservative philosophies that strive to resist change for centuries upon centuries have 


seen traditions that have incorporated cultural, royal and priestly (through false 


teachings), illogical perspectives and beliefs, blatant lies, for political advantages and 





'7 YMCA National History About Us Marshfield Health System YMCA Marshfield, Wood 
County, Wisconsin, https://www.mfidymca.org/about_us/history_national.php. 


'8.- YMCA National History about Us Marshfield Health System YMCA Marshfield, Wood 
County, Wisconsin, https://www.mfidymca.org/about_us/history_national.php. 


9 YMCA National History about Us Marshfield Health System YMCA Marshfield, Wood 
County, Wisconsin, https://www.mfidymca.org/about_us/history_national.php. 


20 Christianity, “The Church and Its History-The essence and identity of Christianity,” https:// 
www.britannica.com. 


21 “Traditionalism, “Definition of Traditionalism by Merriam-Webster Dictionary https:// www. 
metrriam-webster.com. 


2 Ralph Waldo Emerson, “The American Scholar (August 31, 1837),” biography, https://www. 
britannica.com. 


a2 


superstitions that subjugates the poor by cruel and sadistic leaders or those in search of 
power. These subtle citizens of ruthless tyrant set patterns that were somewhat carried 
down for control. This was done as a declaration that someone had won or just because 
someone declared this was the way it should be due to their decision. This radical change 
brought forth by the evangelicals was to return to the biblical traditions set by God 
through Jesus Christ and the disciples as well as the authority of scripture. 

Yet these ism’s never disappear in history or from society. As sin in the earth 
corrupts, as moth and dust does corrupt (Matt 6:19), evangelicals are seen as the 
forefathers of “Traditions of Christianity.” In Protestantism, 

they are now out of their political faith stand to fight as partisan belief against 

abortion; yet out of more than 600 Mosaic Laws, none comment on abortion.” 

Even though their biblical stance is “Thou shall not kill.... [Ex: 20:13]”4 to 

fortify their fight, the determination of life as one taking breath and life as an 

embryo or fetus is still held in a radical debate.”° 
These ecclesiastical traditions have authority based on the nature of the practices or 
beliefs and on the group in question.”° This radical move contributed by this evangelical 
movement was reverting traditions passed on by the Lord and Savior Jesus Christ as well 
as biblical instruction and traditions displayed in the epistles of Paul’s letters therein. 


The YMCA used “Traditions in Christianity,” rather than “Traditionalism,” to 


promote change in the beginning. Yet, like rust and dust that corrupts, sins displayed as 
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political power, individualistic gains and other ism’s faced in society have infiltrated the 
YMCA as well as other Christian facilities such as the church itself. 

What once began as “Traditions in Christ” by Christ, traditionalisms emerged as 
a Caucasian English or Jewish culture. As by sin now covered in rust and dust, as its 
mission and eyes that once saw clearly, these principles based for everyone, everywhere 
(Matthew 28: 19-20), are now too clouded with dusty eyes to notice the present from the 
past debauchery designs based in tribalism that loudly cries out “Only for my people [as 


the foundational principles of the ashes of racism].” 7” 


In the Time of a Country Divided: the YMCA 

As the United States of America faced its own war as the Civil War, the YMCA’s 
membership shrunk to one-third of its original size as its members marched off to 
battle.?® Fifteen of the YMCA’s in the Northern YMCA’s region formed the U.S. 
Christian Commission to assist the troops and prisoners war.”? It was endorsed by 
President Abraham Lincoln, and its 4,859 volunteers included the famous American poet 
Walt Whitman.*° Among other accomplishments, it gave more than one million bibles to 
fighting men. It was the beginning of a commitment to working with soldiers and sailors 


that continues to this day through the Armed Services YMCA’s. 





27 Coogan, The New Oxford Annotated Bible, 55. 


?8-YMCA National History About Us Marshfield Health System YMCA Marshfield, Wood 
County, Wisconsin, https://www.mfidymca.org/about_us/history_national.php. 


2° YMCA National History About Us Marshfield Health System YMCA Marshfield, Wood 
County, Wisconsin, https://www.mfidymca.org/about_us/history_national.php. 


30 YMCA National History About Us Marshfield Health System YMCA Marshfield, Wood 
County, Wisconsin, https://www.mfidymca.org/about_us/history_national.php. 


54 


Yet, the quotation of Frank Harte, Ireland song writer, springs true when he wrote 
“Those in power write the history.”>! This hold true as the corporate YMCA and the 
African American YMCA began its great Civil War. It concerned segregation with those 
who were not privileged to be Caucasian Americans, and began the gash or division 
raised in this evangelical movement. What was left out of the pages of the 
annuals/Internet of YMCA history was the epic fight from the oppression of segregation 
faced by African American within the YMCA Corporation. 

In the book, Light in the Darkness — African Americans and the YMCA, 1852- 
1946,” by Nina MJagkij, we learn that E.V.C Eato was the first black sent as the first 
African American delegate to the National Convention of the YMCA’s international 
convention in 1867.°** He was sent as a delegate by a white associations because they had 
limited funds and restricted laws regulating personal freedoms of free blacks. Eato was 
nominated by the white associations because Caucasians said it was illegal for African 
Americans to form any type of associations.*> The convention sent Eato to get approval, 
for the recently freed blacks in the South to offer that if they become “Good Blacks that 
would be completely obedient to their ex-master’s without chains,” they would give a 
“Faustian Bargain (Deal with the Devil, the Church/Christian Organizations part of 
devilish Deal),” money would be given to them and other financial support for their 


obedience.** 





31 Frank Hart, Ireland Song writer, https://www.goodreads.com. 


3? Nina MJagkij, Light in the Darkness - African Americans and the YMCA, 1852-1946 
(Lexington, KY: The University of Kentucky Press, 1994), 18-22. 


33 MJagkij, Light in the Darkness - African Americans and the YMCA, 18-22. 


4 The Editors of Encyclopedia Britannica- “History,” https://www.britannica.com. 


55 
While African Americans refused the offer, YMCA’s were expanding in the 


South. Those in South Carolina took advantage of the educational prospects and gained 
political power to create a statewide legal foundation for the public education system. 
Public education opened doors for public schools for children and literary programs for 
adults. 

While the black church financially supported the expansion of African American 
YMCA (especially in South Carolina), leaders in the YMCA viewed their work as a 
community effort and sought the cooperation of local black churches. They warned the 
ministers not to politicize their YMCA’s. Convention delegates tried to place black 
YMCA’s work apart of politics (Reconstruction) in order to avoid any partisan affiliation 
gaining strength or making it more powerful.*> 

What led to the demise of African American YMCA’s in the South, (especially in 
South Carolina), was the changing political climate. White opposition to black political 
leadership had undermined the success of “Southern Reconstruction,” to open new doors 
for African Americans from the very start. Since the end of the Civil War, whites had 
tried to discredit governments, charging them with corruption, fraud, and ignorance. In 
addition to agitation, whites resorted to violence in asserting their opposition to black 
political leadership. Racial violence culminated in the Ku Klux Klan riots of 1870-71 and 
led to the formation of white military clubs in the fall of 1875.°° 

While white southern opposition paved the way for the failure of ‘Southern 


Reconstruction,’ to open doors in education, political power and equality, ‘the 
inability of the Forty-third Congress to agree on a policy toward the South,’ 
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marked the end of an era and left the advancement for African Americans in years 
of futility and despair.>” 


For Millennials, an example of such disparity faced era in which their lives can be 
demonstrated in the 2008 presidential elections. The Internet gave great advancement and 
political power to this newly formed partisan affiliation.** When they gathered and 
worked together through the Internet, they helped elect the first African American 
president, Barrack Obama, and this would be the symbol of change that would change the 
course of this country as well as impact change that would work in their favor. But this 
change was met by resistance by the conservative party, (one representative of the 
dominant culture of our time) or movement that lock up the government. To silence this 
new power by millennials, they cut all programs that aided funding in their education and 
led their parents (those who could afford it) to put up their houses up against loans to 
finance their children education. By the next election, millennials who had the 
opportunity to vote, barely voted, but President Barrack Obama still won, and they 
further continued to lock up the government to keep their control.°? 

Both African American and millennial cultures have seen money used in 
despicable ways. It has been abused and misused by political power. There have been 
monetary gains/losses through conservatives to establish the dominant culture’s will as 
law and the forces of all things, (political and monetary), in which government operates 


and the world’s influence comes from their community. Even though these viewpoints 
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from these people maybe small, their marketing skills shapes a person in becoming more 
of an independent, even from God (individualism). The sentiment of distrust comes from 
their higher education systems that causes one to enter in questioning liberal history and 
leaving out re-examining and disbelieving their faith. 

This conservative community control, as a dominant culture exhibits power and 
control that reaches far, but also strives to be seen with favor as the Jews and yet are 
divisive imps. As a community, this so-called dominant culture flexes or exerts this type 
of monetary and political power over other cultures or communities to maintain its 
control. Such as the fate or problem faced by young millennials in the church body. Local 
control and that type of power have deprived them of making decisions for their 
generation and have always been the deficiency suffered in their community as social 
injustice. 

In only fifty-nine years after the end of the Civil War, rapid rebuilding followed; 
and four years later, there were 600 more YMCA’s. Yet, the corporate system never 
contributed a dime to the African American sponsored YMCA’s.*° The focus was on 
saving souls with saloon and street corner preaching, visits of Christian boarding houses, 
lectures, libraries and meeting halls, most of them in rented quarters for money, yet in the 
south the African American YMCA’s focused on education so their scholarly pursuits 


can provide for their families instead of depending on others to survive. 
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In 1866, the influential New York YMCA adopted a fourfold purpose: “The 


improvement of the spiritual, mental, social, and physical condition of young men.” *! 
Yet, young African American men were not included in this directive. 

In those days, YMCA’s were run almost entirely by volunteers. There were a 
handful of paid staff members before the Civil War who kept the place clean, ran the 
library and served as corresponding secretaries. It was not until the 1880’s, when the 
YMCA began putting up buildings in large numbers, that associations thought they 
needed someone full time.*” 

Gyms and swimming pools came into the picture at that time too, along with big 
auditoriums and bowling alleys. Hotel-like rooms with bathrooms down the hall that they 
named “dormitories” or “residencies” were designed into every new YMCA building. 
They also served the special needs of railroad men who had no place to stay when the 
train reached the end of the line and they were given special rates that would continue to 
be until the late 1950’s.*° 

Residences would make a major financial contribution to the movement for the 
next century. The YMCA also began to take up boy’s work and summer camps and set 
up exercise drills in classes that were forerunners to today’s aerobic classes for money. 
This entailed that the YMCA made millions upon millions of dollars; but instead of 


money’s being funneled back into the communities in which they served or make more 
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full time employees out of those who were volunteers, it fell into ventures that would 
produce more money for the YMCA such as: to fall into greedy pockets of management. 
Yet again, the south (especially South Carolina), used churches or private homes 
to promote day and night education classes for the young and adults since African 
Americans in the south lacked sufficient funds to purchase buildings.**To raise money, 
the African American YMCA’s sent young, vigilant and persevering African American 
men to act as missionaries (in the U.S.) to raise funds in field work and increased 
membership. Throughout the existence of the African American YMCA’s, especially in 
the South Carolina, general membership increased with the establishment of sixteen new 


branches by 1875.*° 


The YMCA Raise a New Type in Global Leadership 
In the 1940s, the YMCA raised a new type of leadership in the YMCA movement 
in The United States of America. One of the new leaders in a revamped economic vision 
of the YMCA movement was John Lott, a former evangelist, who in 1946 won the Nobel 
Peace Prize. Lott’s recognized the YMCA’s role in increasing global understanding and 
its humanitarian efforts.*° Mott, being a longtime student of the YMCA program, also 


was a major influence of the YMCA’s global missionary involvement. 
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Another leader nationally known in such endeavors was noted lay evangelist 
Dwight L, Moody. Both evangelists Moody and Mott both dominated the YMCA’s 
humanitarian missionary movement for the last half of the 19" and the first half of the 
20" centuries respectively. The American YMCA’s sent workers by the thousands 
overseas, both as missionaries, like YMCA secretaries and as war workers. From here, 
they expanded the corporate fiscal perspective as well. 47 

Because of Moody’s and Lott’s ability to gain influential political and economic 
support to raise funds (due to evangelical expertise), the U.S. government gave the 
corporate YMCA control over all war time “canteens (military bars),” in which they 
made much profit.*8 These military canteens are called Post Exchanges, or (United 
Service Organization (USO), in the United States and in France. YMCA’s led fundraising 
campaigns that raised $235 million for those YMCA operations and other war time 
causes and hired 25,926 YMCA workers—5,145 of them women—to run the canteens. 
(None contained any minority personnel) and made vast amounts of money, yet none of 
these funds went back to the poor communities in which they were supposed to serve.*” 

Both Moody and Mott also made fortunes and led superior financial campaigns 
for the YMCA to take up fundraising for war relief for refugees and prisoners of both 
sides of the war. Their jobs were to work to ease the path (help re-adjust, back to the 


pattern) of African American soldiers being returned and re-adjusted to operate in the 
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segregated South. What truly beguiles the mind was that they sought to bring back black 


men who were fighting as equals with white males and acting as free men brought back 
to the “transition in U.S. reality,” of being considered less than human, as animals to the 
segregated South. These values, in certain areas, are still being upheld in today’s society 


as concerns to millennials. 


YMCA Faces a Different Challenge to turn back to Communal instead of Financial 

The one thing that was assured was that the “naked greed” of the YMCA 
conducted under the leadership of Moody and Mott had come to an end. The shell game 
conducted by two evangelists to gain immense amounts of greed and exploitation in 
monetary concerns were no longer tolerated by the government. The YMCA was forced 
to bring entertainment to the troops in the field instead of cashing-out at the post- 
exchange or the USO’s. 

Both Moody and Mott served for lengthy periods with massive profitable pay as 
professional staff members of the YMCA’s management undertaking. Both maintained 
lifelong monetary connections with it as paid employees and consultants. Millennials also 
see churches exploiting the poor and poor communities to certain extents. 

Millennials have studied that YMCA and industries like it had been about “naked 
greed,” but at this time, the YMCA was finally observed by every nation (the world) and 
by each national government and were taken over to eventually be placed under local 
regulation. This took place when a global power such as China understood how much 
money the YMCA was making off the poor and how they wanted to use China’s people, 


as part of their disenfranchisement of its poor for major profit. 
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YMCA secretaries from China supervised the Chinese laborers brought to Europe 
to unload ships, dig trenches and clear the battlefields after the war. Y.C. James Yen, a 
Yale graduate working with the YMCAs in France, developed a simple Chinese alphabet 
of one hundred characters that became a major weapon in wiping out illiteracy in China. 
Questions raised even by millennials today is: “What if such programs were used in poor 
communities today?°” 

While there were other qualified useful minority candidates that could have been 
involved to help manage other management positions, these roles were only held and 
considered for white males only, and Y.C. James Yen, a Yale graduate, was only held for 
this position and when no longer needed, let go from the corporation. 

Funds left over from the war were used to work with returning black troops and 
the blossoming of YMCA trade schools and colleges and never touch the YMCA’s 
profitable pockets of its management. The YMCA was brought back to its basics of 
missionary work and pouring money into repairing its own building but there were other 
atrocities that continued to be enforced. 

One such atrocity was when the YMCA’s was forced to accept and prove to their 
communities that both character-building agencies and welfare agencies were needed, 
especially in times of stress. Yet again, when it came to the poor or African American 
communities, help came through a pledge in 1910 by Julius Rosenwald, president of 


Sears Roebuck Company. He was willing to give $25,000 to any African American 
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community that could raise $75,000 for construction of YMCA’s facilities built.*! They 


believed in what Dr. Martin Luther King, Jr. called the “Pull yourself Up by Your Own 
Bootstrap Theory.” The one flaw found within this theory that Dr. King describes is that, 
“Tt’s all right to tell a man to lift himself by his own bootstraps, but it is cruel just to say 
to a bootless man that he ought to lift himself up by his own bootstraps.”°? Nothing 
becomes accomplished within poor and African American communities as well as others 
and by this lack of action frustrates young communities such as millennial’s everyday 
still. 

Other atrocities recorded in the annuals of the YMCA are found between 1929 
and 1933. Bible class enrollment fell by sixty percent, and residence use was down; but 
exercise and educational classes were both up, along with vocational training and 
camping because they made profit and were greatly encouraged.°* A typical YMCA 
program of the day was the Leisure Time League in Minneapolis, Minnesota (only this 
city, not nationwide). It drew in thousands of Caucasian people to that YMCA in 1932 to 
“unite unemployed young men, who desire to maintain their physical and mental vigor, 
and wish to train themselves for greater usefulness and service to themselves and the 
community,” reported the association. But if other minorities practice this mantra in any 


other city, even today, they would be considered “lazy’>4 The program offered a wide 
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range of free services such as medical assistance, physical programs, school classes on a 
dozen subjects and recreation, yet this program was only offered in this city to Caucasian 
people only and not to poor communities or African communities within that state or 
across the country. 

As conditions improved even slightly, they went back to work. A few were left 
behind (a small amount) — in most cases, those considered unemployable. The YMCA 
offered vocational training to those who were called untrainable but discontinued this. 
This probably arose because they did not know how to read or were given one-on-one 
lessons on how to read. Yet, what was even more appalling was the fact that they were 
willing to leave these people behind. 

Other atrocities are still recorded in 1946, when the national policy of the 
segregation of YMCA’s had ended and the National Council passed a resolution calling 
for local facilities to “work to end all racial discrimination found within the YMCA,” to 
dissolve its Colored Work Department and abolished racial designations in all its 
publications.°> Despite the resolution of 1946, segregation persists at the local level 
across the country.°° Minority staff members still experienced discrimination at a national 
level.>’ In 1953, Russell N. Service, Executive Director of the Bedford Branch YMCA in 


Brooklyn, led a brief walk-out from a national meeting of the Association of YMCA 
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Secretaries (AOS) to protest the organization’s prejudices and the lack of African 
American and non-white professional staff.*® 

In 1954, Leo Marsh was elected the First African American president of AOS. 
Throughout the 1950’s and 60’s, the YMCA established committees such as a 
Commission on Interracial Policies and Program and the Committee for Interracial 
Advance to study and review facts and to make recommendations for change.*” 
Unfortunately, despite the great progress in civil rights activism during the 1950’s and 
1960’s and in 1958, the United States of America and Canadian YMCA’s launched 
Buildings for Brotherhood in which the two nations raised $55 million which was 
matched by $ 6 million overseas.© The result was ninety-eight YMCA buildings were 
renovated, improved or built new in thirty-two countries.°! Though these great events had 
taken place in 1968, the YMCA still counted twenty local associations practicing 
segregations. When the segregated branches were closed, studies showed that only token 
numbers of African Americans were appointed staff positions and recruited to serve on 
boards and committees in those “integrated, associations.’ 


In 1970, The National Conference of Black and Non-White YMCA Layman and 


Staff (BAN-WYS) was formed to stand against the persistence of segregation and other 
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discriminatory practices as well as against personal and institutional racism because there 
were far too many African Americans leaving the movement. They left because there was 
no room at the top of the profession, and they were treated as inferior.© 

In what could be identified as the “Great Disillusion (1965-1975),” the nation was 
rocked by the “naked truth,” of the era’s colossal turmoil that included the Vietnam War, 
urban rioting, the forced resignation of a U.S. president, the outbreak of widespread drug 
abuse among the middle class, assassinations of major political leaders and the loss of 
confidence in institutions.” 

The YMCA, in response, was challenged by National General Secretary, James 
Bunting, to change their ways. He said the choice was “Either to keep learning or to 
become the 20" century Pharisees clinging to forms and theories that were once valid 
expressions of the best that was known, but today they are outdated and irrelevant.” 

With the national YMCA support and federal aid, new outreach efforts were taken 
up by the YMCA’s communities in 150 cities. The YMCA, probably for the first time, 
poured their own money and talent into outreach as well. Outreach programs were not 
new to the organization, but the size and scope involved were new. This probably proved 


more difficult due to the lack of trust and financial support by the communities they were 


supposed to serve. 





63 “A Brief History of the YMCA and African American Communities. https://www.lib. 
umn.edu/ymca/guide-afam-history. 


64 YMCA National History about Us Marshfield Health System YMCA Marshfield, Wood 
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The four-fronts youth programs of spiritual, mental, social, and physical condition 
of young men withered for lack of attention, dying out entirely in many major centers, 
but holding fast in YMCA camping and in parts of the Midwest and much of the South 
who considered themselves culturally superior to others. When federal aid dried up, 
money troubles began to reappear, as YMCA’s struggled to keep faith with those they 


were helping. 


Conclusion 

It is funny how a tragic episode of financial exploitation that included how the 
mission of this organization was politicalized, even within the church. This included a 
self-indulgent of individualism, brutality of the poor (being stripped of education) and 
racism. From the African American perspective of the church, now we see overseers 
who had to struggle for control and power. James Bunting called this “Pharisees clinging 
to forms and theories that were once valid expressions of the best that was known, but 
that today are outdated and irrelevant.” 

How did a simple command, “If any want to become my followers (disciples), let 
them deny themselves and take up their cross and follow me (Mat 16: 24)’°” become 
withered and turned spiritually into something less than its mission and godliness. 

Other sins and notions that repetitively causes our society, in fear, to jump back 


and digress, never press to the call of a Christian facility to search for all flaws, errors and 


corruptions that place the institutions for the cause of Christ in bad lighting and rise from 





6° YMCA National History about Us Marshfield Health System YMCA Marshfield, Wood 
County, Wisconsin, https://www.mfidymca.org/about_us/history_national.php. 
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the dark, as light, in which we were blind and turn in the right direction (not a circle) but 
from our wicked ways and pass that weapon to overcome onto our millennials. 

Instead of rose-colored glasses, the establishment in Christ put on night vision 
glasses and pretend it is always sunny outside when it is pitch black. And, lastly, how do 
we teach this generation that periodically one must sweep and dust the house when you 
live in a world filled with the dust of sin and corruption that you may survive, see and 
believe? 

In the time the YMCA called the “Great Disillusion (1965-1975),” the entire 
world of our country had turn upside down with every conceivable calamity at once, as if 
the devil took one million darts each filled with lethal poison and threw them all at once 
at others, knowing that there will be great injuries and death. This horrible turmoil 
included the Vietnam War, urban rioting, the forced resignation of a U.S. president, then 
the outbreak of widespread drug abuse among the middle class and loss of confidence in 
institutions. 

Today, in the millennials’ world, our country again sees another episode of this 
passage of time again, except for one major difference. Our millennials have turned their 
backs on the church as if it were one mass walk out. They do not trust institutions, 
parental guidance, the church, governments and sometimes even themselves. They no 
longer have the fight after seeing their president Obama and organizations such as “Black 
Lives Matter,” beaten into a pulp, when as the same struggle as Representative John 
Lewis in his day; they only wanted to be heard and valued. We must hear the alarm and 


understand that if they turned their backs and walk away, the church will die as well. 


CHAPTER FOUR 


THEOLOGICAL FOUNDATIONS 


Introduction 

The main theological perspective of this chapter is to define the crisis faced by 
Millennials that leaves them, despondent to the injustices faced in their country and 
throughout their community and congregational church viewpoint that as well leaves 
them reluctant in the call of Christ. Most clergy must gain the ability to adjust their 
response as pastoral care givers. As ministers, we must all meet the need to pray, seek 
avenues to aid and support the most unchurched generation to date and help this ever- 
growing community. 

In most theological perceptions of outreach, the best way to introduce Christ or 
Christology to an unchurched community is to reach out by the characteristics and 
comprehension of salvation through social services. Also, we must illustrate the 
importance of the “Christos of Christ as light itself’ for monumental goals as well as 
everyday living for their lives. We must understand helping the Millennial community is 
more than after school tutoring programs, feeding the hungry, providing diapers, or even 
clothing the poor, in which all are very important, but the church must endeavor to reach 
out more than social services by the norms, but must reach out in areas that places the 


Millennial community past the most dangerous procurement of what is truly needed for 
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their survival. We must understand that these misunderstood Millennials are a part of our 
hope and our hope for tomorrow. 

For Millennials, services through stuff or materials is not the answer. Within their 
mindset, most can acquire their own stuff (not all) and quantifiable prosperity has become 
an important commodity for them, but real help is needed in: (1) terms of social justice: 
there must be education in history and theology to strengthen and sustain their fire; (2) 
practice in areas of education, as in protest and expanses of legal rights, if necessary; (3) 
in the matters of voting as their right and viable vehicle to move the country towards the 
light of equality (especially in connotation to young men, young adult African American 
women, and children); (4) issues of saving and raising finances to acquire a home (with 
the era of a pension plan or corporate contributed 401k’s no longer in play); (5) relating, 
protecting, shielding by aspects of the law and the rights of the poor when faced with the 
shade of oppression by law enforcement, as well as political dominating forces, seeking 
to enslave the less fortunate or what it considers minority communities again; and (6) 
lastly to allocate and teach the church history again with combined theology to embellish 
the rich minority culture, especially our Black history, all to remind them to continue to 
fan the flames of hope, build support for this community and let the light of God’s 
wisdom guide them until they can bask in the Almighty Father’s marvelous light of 
freedom through faith. 

Understanding how our faith in Christ Jesus is, “the light of the world,” as well as 
our public and personal church history, has helped shaped our community on which it 
stands upon today. This fact is very clear. Millennials must have historical roots attached 


to their faith. Millennials must also recognize that through his covenant and vehicle of 
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Christianity, God is calling them in the cause of equality for humankind and the 


redemptive work of the Lord Jesus. Jesus appeared so that he “might redeem out of 
darkness our hearts which had already been paid over unto death and delivered up to the 
iniquity of error.”! 

In short, darkness has a way of creeping into the soul of humankind to smother 
out ordinary faith. Jewish believers in Yahweh and early Christianity lived in volatile and 
at times, in hostile environments, as Millennials do today.” They also found themselves 
simultaneously at odds and bombarded by politics and infiltrated by pagan beliefs just as 
the early Christians.* Because of these facts, this perverse generation has taught 
Millennials to take pride in being prolific thinkers. The young adults believe that they are 
smarter than most opponents (whether by book sense or common sense in sin, [abiding 
and surviving within a constant, daily, [New Robbery and Killing Story]). 

The theological perspective of this paper believes to be prudent in the education 
of Millennials. It must begin at the position that Jesus Christ exists and abides as he says 
he lives. In short, Jesus Christ is real. This chapter will explore several different 
theological constructs as they relate to (young) people finding meaning in the person of 
Christ and relevance. These constructs include systematic theology, Christology, 


pneumatology, and soteriology. 





' Paget C. J. Carleton, The Epistle of Barnabas: Outlook and Background (WUNT 2.64; Tubingen: 
Mohr/Siebeck, 1994); Reidar Hvalvik, The Struggle for Scripture and Covenant: The Purpose of the Epistle 
of Barnabas and Jewish-Christian Competition in the Second Century (WUNT 2.82; Tubingen: 
Mohr/Siebeck, 1996). 


> Michael F. Bird, ‘4 Light to the Nations’ (Isaiah 42:6 and 49:6): Inter-textuality and Mission 
Theology in the Early Church (Highland Theological College, Scotland). 
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2 
Systematic Theology 


These options refer more to the relation of historical research to faith than to the 
work of systematic theology.* Systematic theology is the discipline of Christian theology 
that formulates an orderly, rational, and coherent account of the doctrines of the Christian 
faith.° It addresses issues such as what the Bible teaches about certain topics or what is 
true about God and his universe. It also builds on biblical disciplines, church history, as 
well as biblical and historical theology.°® 

Since this generation called Millennials mostly depend upon the aspects of their 
minds more than any spiritual concept, then we should allow the truth of God’s word in 
connection to historical facts, to speak to their minds so their spiritual perspective of self, 
may increase their perception of the Spirit of God, the “Holy Spirit,” and increase the 
ability to feel and know what is the truth of God. Theologians generally agree that 
historical research on the Bible has made the biblical testimony available on its own 
terms. The fundamental principle of the relation between historical research and theology 
must be appreciative but also critical as well as complete openness on the part of 
theologians to the method and results of historical-critical study. 

In the New Testament material on the person of Christ, it’s important in 
investigating the New Testament Christology to treat not only the titles such as Messiah, 
Son of God, Son of Man, Word, and Lord, but also the implicit Christology of the 


teaching of Jesus and his actions such as his healings and attitude toward the poor. 





4 Owen C. Thomas and Ellen K. Wondra, Introduction to Theology, 162. 
5 “Systematic Theology,” www. britannica.com.www.meriam-webster.com. 
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Besides the passages asserting of implying the real humanity and preexistence of Christ, 
there is a group of passages that affirms the highest Christology, without using any of the 


traditional titles. 


Christology: The Personhood of Christ 

We can understand the reality of this historical Jesus by the “Christian Kerygma.” 
Kerygma in Greek meaning “preaching.” It is by his preaching, we can understand if 
God sees us, or understands us and if so, then it must be real.’ The Christian kerygma is 
in fact about the actual historical figure of Christ. The kerygma is stated by means of 
rudiments from the life and ministry of Jesus and that the Gospels carry a general imprint 
about the personhood of Jesus Christ, independent of specific passages.’ 

Therefore, Christian faith by this example is in consensus that “the real Jesus” is 
unity, in that is Jesus’ theological status is grounded in and manifested in his historical 
reality.!° This is established by the presence of historical-critical agreement that there is 
very little, if any, of the historical evidence that is not also testimony to Jesus’ theological 


status and activity.'! 





7 Thomas and Wondra, Introduction to Theology, 161. 
8 Thomas and Wondra, Introduction to Theology, 161. 
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Emil Brunner’s view was that once we support an incarnation of God in history, 
we enter the realm of historical research with the possibility of radical conflict between 
faith and historical criticism.!? In short, he states: 

Not only the historical existence of a man called Jesus, but the credibility 
of the story of Jesus in its main features, and of the gospel picture of the 
person of Jesus, of His teaching, working, suffering, and dying, belong to 
the Christian faith. Christian faith cannot arise, nor can it exist, without a 
historical picture of Jesus, or without a knowledge of the fact that this 
picture corresponds with reality, that He was ‘this kind of person,’ and that 
He lived in such a way, and behaved in a particular manner.!3 

Paul Tillich, another famous and noted theologian, refutes this perspective by 
saying that Christian faith is autonomous of the results of historical criticism.'* Historical 
research can neither give nor take away the foundation of Christian conviction.”!> That 
the man Jesus really existed is indispensable to Christian belief, but the methodological 
skepticism of historical research does not (cannot?) deny this factual component.!° Faith, 
cannot guarantee the validity of the New Testament picture of Jesus.'’ But faith, can 
guarantee the appearance of the reality that has created it, namely, the appearance of the 


“New Being” in a concrete personal life.'® Tillich asserts that what we have called “the 


real Jesus” is adequate to the New Testament depiction of Jesus.!? 





Thomas and Wondra, Introduction to Theology, 161. 
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as 
A third preference has been developed during the latter part of the twentieth 


century, and its broad outlines are accepted by most New Testament scholars and 
theologians at the beginning of the twenty-first century.”° This view is that the New 
Testament depiction of Christ mediates Christian faith in every age.7! It is impossible to 
get behind the New Testament picture of Christ and find a historical Jesus independent of 


the New Testament representation.” 


Christology and the Trinity in Dialogue and Reflection 

The two main criticisms of this approach to Christology are that essential 
humanity cannot be identified with deity and that implies that there is no difference 
between Jesus and God, when Jesus is identical with the function or activity of God.” 
The question arises, “How can God act as a ‘Perfect Man’ and can a ‘Perfect Man’ be 
God?” No! Nothing that happens to a creature could possibly turn him into his own 
Creator.”* At that point, the gulf between God and Man is plainly impassable.”° 

But God can do anything, even carry the weight of humanity upon his shoulders, 
including making away of escape for his creation in which he loves as the form of 


something other as a “Holy Begotten Son.” Again, God is big enough to carry the weight 
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of sin upon his shoulders, cross the impassable through his Son and teach humanity what 
he really meant to say in the Ten Commandments by activity, especially in the New 
Testament. He can demonstrate how we should respond to him and each other in the way 
and eyes of God as well show us how to follow the examples and decrees set by him and 
his Son. Be the avenue and answer to iniquity, and if we choose his way, the only way of 
escape as the Son is the equivalent to God in person (being the only answer to escape the 
death sentence he has decreed on the penalty of sin). 

By this fact of choice and choosing Jesus as Lord, his example as our way of life, 
confessing our sins as humanities, admission to sin, and believing in our hearts he died 
and rose again, “The God who is human,” that understand our pain, and is just, to sit at 
the right hand of God,” the Father Almighty, to be the judge of all nations (in short, this 
is a loose translation of the Apostles Creed).*° By our public confession as “Lord,” he 
becomes our “Savior and King,” and we shall be saved and have eternal life, forever. 

Noted theologian William Temple states: 

The function which [Christ] discharges are functions of God. Now functions, that 

is actions and reactions, are all we know. If Jesus Christ performs the acts of God, 

then Jesus Christ is God in the only sense in which any name can justifiably be 
attributed to any object.’ 

In the Gospel of John, chapter 8, Jesus, God through his Son, who is equated to 
God the Father, shows up to physically actively do what only God can do and saves the 


day. Jesus the only Godman that ever and will ever exist, who is just as God (100%), 


knows the law he created by heart, that enables him to fend off the Pharisees’ wicked 





6 The Book of Discipline Christian Methodist Episcopal Church (Memphis, TN: The C.M.E. 
Publishing House, 1990), 91. 
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legalities. Jesus who is also (100%) human, really understands, beyond the “naked eye,” 
what this woman is going through and delivers her from her legal problems as well as her 
personal issues and sets her free. 

In other words, Jesus is the “everlasting continuity and (bridge) between God and 
Man.” Both sides of Christ, as light and lightning (a spiritual, tremendous, bright flash, 
power)*® are revealed at the Temple. Jesus, the only “God-man, who is (in Greek) 
‘monogenes (pronounced mon-og-en-ace) meaning “only-born,””’ the sole, to what is 
needed, salvation, as the only ‘Begotten Son’,” fulfills in scripture what God promised. 
Jesus who is God before the world began with God the Father, allowed himself to be born 
through Mary to become God plus something else that is the only solution out of the 
sentence of death by sin. 

God, the Father, who loved us so, could not allow what he created to perish in this 
fashion. Yet, he is the “eternal judge of the universe,” who cannot rescind the order of 
what he has decreed, because he is God, judge of all. So, Jesus is the only one who can 
go before God, the Almighty Father, to plead our case for mercy. Yet, he is human 
enough to understand all our troubles and what we are going through to save the day. He 
knows how we feel and allows himself to be compassionate and the sacrifice and the 
answer to all our issues. In short, Jesus “Emmanuel- God with us,” is “the light of the 
world,” the eternal flame, that shines the light of God’s promise as well as ““God’s 


faithfulness and truth,” that will always be with us until the end of the age (forever). 





28 Random House Webster’s College Dictionary (New York, NY: Random House Inc., 1991), 785. 
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Pneumatology and Faithfulness 


Another element of how people of faith respond to Jesus, the church and work of 
discipleship and faithfulness is through the understanding and work of the Holy Spirit. 
This is important for all people of faith including Millennials as they seek to understand 
and live a life of faithfulness. In theology, this work is facilitated through our 
understanding of pneumatology. 

Pneumatology in Christianity refers to a discipline within Christian theology that 
focuses on the study of the Holy Spirit. The terms are essentially derived from the Greek 
word pneuma, which designates “breath” or “spirit” and metaphorically describes a non- 
material being of influence.°” 

Scripture reveals that the Holy Spirit is divine: in some sense, one with the Father 
and the Son, Christ Jesus; yet, in another way, differing from them. In his work, the Holy 
Spirit is intimately involved with the creation of all things, and sustaining all things, those 
creatures in which found the breath of life. He is also intimately involved in the 
redemption of man, being not only the author of moral purity, but the Spirit who inspired 
the prophets to tell the coming of the Savior. It is “He” who in due time anointed the 
Savior, resting all his fullness upon Him. In the last days He extended His gifts to the 
whole world that He might raise up a new Israel, an elect nation, the church catholic 
(meaning universal), which He empowered to bear witness to Christ, and which leads to 
all truth. 

This is accomplished by the renewal of the hearts of men and women purifying 


them inwardly and identifying with them in their struggles against the world, the flesh, 





3° Harper Collins Bible Dictionary (New York, NY: Harper One Publishers, 2011), 386-387. 
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and the devil, and in their aspirations for God by his mighty power with which he raised 


Jesus from the dead. He will raise up all the saints in the last day, a glorious company 


resting from their labors whose works shall follow them (Rev. 14:13).?! 


Understanding Spiritual Intimacy as Relationship with God 

Webster’s definition of “Spiritual intimacy” means a sense of unity and mutual 
commitment to God’s purpose for our lives and for marriage along with a respect for the 
special dreams for each other’s hearts.*? It is the greatest depth of intimacy. 

Through marriage counseling and other types of psychological treatment, most 
recognize the importance of “spiritual intimacy” in treatment and recovery that 
acknowledges that there is something more than our five senses we can depend on. 

That is, when we dive upon a ‘Plane of Imagination (Plane — to rise or soar unto 

another dimensional surface; to have moral dignity, character, to reach a moral 

plane; Imagination — the action or faculty of forming mental images or concepts 
of what is beyond our senses), **- or achieve ‘Spiritual Transcendence’ through 
meditation or just simply thinking about what was disclosed through scripture of 

‘God’s Holy Word,’ we become transformed and have the ability to receive the 

call of salvation. *4 

Through Webster’s Dictionary, we can understand that the word, “imagination,” 


and the word “imagine,” do not carry the same connotation. The word “imagine,” means 
, y 


to assume, suppose, guess, have our own opinion, by scientifically, mathematically, 





3! Alice Smith, Spiritual Intimacy With God- Moving Joyfully into the Deeper Life (Bloomington, 
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calculating, decisively or derisively different perspectives,*> and the word, imagination, 
means, “(1) the action or faculty of forming mental images or concepts of what is not 
actually present to the senses; and, (2) the ability to face and resolve difficulties,”*° we 
understand that leaning on or guessing on our version of psychosis of what goes bump in 
the night of one’s own dark perspective as choice only leads to dark solutions and deep 
fears. Through past generations that old traditional preacher would say, “If you would 
look through the light, use your ‘spiritual imagination (see through one’s eyes, through 
God’s word and to conceptualize [truth]) with me, I will show you something new and 
true.’ A simpler understanding of this concept, is stated through an old African proverb 
that states, “Open minds, open hearts.”?7 

This generation lacks imagination more than any other generation because of the 
technical advancement. Millennials need to be trained to stop, meditate, and think about 
the word of God. Let it spiritually transcend their mindset to another way of thinking and 
believing, to have a closer walk with thee, the Lord. 

A prayer of Spiritual Intimacy reads, “Lord my time alone with you is a necessity; 
without it I have no strength. Too often I have let the busyness of life steal this precious 
time and affect my spiritual intimacy with you. Help me to step out of the rush and find 


time for eternal things with you each day. Amen.”?® 
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36 Webster’s College Dictionary, 871. 
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Pneumatology at Work: Allowing the Spirit of God, the Holy Ghost to Speak 


The Holy Spirit is very active in the Bible as the personal presence and power of 
God which is also understood to cooperate in the work of creation (Gen 1:2; Psalm 33:4; 
Job 33), to guide rulers (1 Sam 16:13), especially the messianic king (Isa 11:2; 42:1); to 
inspire the prophets (Isa 61:1; Ezek 11:5); to be manifest in a widespread manner in the 
messianic age (Joel 2:28f); and to sanctify Israel (Isa 59:21; Ps 51:10f; Ezek 11:19f; 37:1- 
14).3? 

In terms of Millennials, they use their cerebral, analytical, intellectual power, and 
reasoning for every dimension of their lives and every decision and move that they make. 
They have almost lost the capacity to feel beyond themselves. What is important to them 
are immediate family or close social set as community as well as based on the computer, 
social media or Internet. Their social community functioning on the Internet is not broken 
or segmented into cultural tribes, classes or social orders, because they believe these 
notions are irrelevant and post generational in their world upon the Internet, but there is a 
need for some cultural pride to be a part of minority base for them to maintain root 
strength. 

The influences of God, the Holy Spirit, is therefore not limited to the mind or 
intellect and the conscience or will. This follows the analogy of the mutual influence 
between persons, the influence of God and how the Holy Spirit involves the whole 


person, including the emotions, the unconscious, and the body.*° 





3° Thomas and Wondra, Jntroduction to Theology, 219. 
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Failure to realize this leads to the twin dangers of intellectualism and moralism in 
the doctrine of sanctification. The traditional Protestant emphasis on the preaching of the 
word and the teaching of correct doctrine tended to limit faith to the response of the 
intellect and to interpret sanctification as growth in intellectual knowledge of God. Faith 
is the response of the whole person to God, and sanctification involves the influences of 
God, the Holy Spirit on the will, the emotions, the unconscious, and the body as well as 
the intellect.*! 

There is a deep need and a call for them to feel even though intellect of the world 
of sin tells them to close their eyes in the shadowy darken corners in the aspects of 
computer technology, and of anything outside their set, intellectual power or Internet 
community. If only they could feel the warmth of the light, more than the warmth of 
materials, flash, stardom, fame and the warmth of the comfortability of money, they 
could see the light that is beyond the intellect called “wisdom,” which is God’s precious 
light to discern mixed with intelligence to become foresight against danger and forges the 
pathway of what is called the “light of hope” for tomorrow. Dr. Samuel Dewitt Proctor 
expresses it as the understanding, we as God’s people have always known, and that the 
trust in Christ Jesus is hope for tomorrow, the true light of reality. 

For hope to be restored back into this community there must be a cleansing, a 
spiritual cleansing by the Holy Spirit for their generation to hear and most importantly, 
light the “pilot light” from within as he dwells within so they may feel the glow of 


salvation through the redemption of God through Christ Jesus and by the Holy Spirit. 





41 Thomas and Wondra, Introduction to Theology, 225. 
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The genius of the wisdom of the old saints said it best “I would not have a religion that I 


could not feel sometimes.” 


Soteriology: the Importance of Salvation 

For forgiveness and reconciliation and for the indwelling of the Holy Spirit to 
take place, there must be “salvation.” With the doctrine of salvation or the atonement, we 
come to the “center of all Christian knowledge,” to the “heart of the Church’s dogmatic” 
(Barth), to “the heart of every Christian theology” (Tillich).** As center, this topic is 
integrally related to all other topics of Christian theology. In particular, salvation is the 
beginning of the fulfillment of creation and the manifestation of the nature of the final 
consummation.*? The rubric under which the church understands and teaches salvation is 
the term soteriology (the theological term for salvation). 

Thus, the doctrines of creation, salvation, and eschatology (the theology of the 
aspects of end times) ,especially what happens when you die that are mutually implied in 
each other. Macquarie states, “Creation, reconciliation, and consummation are not 
separate acts but only distinguishable aspects of one, awe-inspiring movements of God, 
his love or letting be, whereby he confers, sustains, and perfects the being of his 
creatures.” 


Millennials must understand, whether historically or being led and enhanced with 


wisdom by the Spirit of the Lord, it all means nothing if we do not except the precious 
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gift to humanity that is “salvation through Christ Jesus.” Millennials, especially, raise the 
question is there salvation from death. Millennials must understand what salvation truly 
means as it is spoken in spirit and in truth, but also made palatable for acceptance in the 
situation and difficulties faced in their age. We as believers must not regress or become 


nostalgic of issues past or post. 


It is here, in the Millennials age, that most of all of the advantages and difficult 
horrors have to be relieved by this generation because previous generations fell asleep at 
the gate. This happen not being vigilant or remembering what it was like at their age and 
understanding that past degradations can reoccur if not watchful and ready to respond 
again. 

Our task is not to be kings of congregations, but shepherds of sheep here to 
inquire as to the nature and significance of the Christian gospel, the good news about 
God’s love (also that love is a verb an action word especially in matters for social justice 
manifested in Christ for our salvation). Again, it is our task to determine how the gospel 
can best be stated (through word or deed) and presented to people and related to their 
situation today, not to be completely sentimental upon past accomplishments. This 
perspective of Liberation Analogy (A theological analogy of deliverance and liberation) 


is much needed for their community today. 


Conclusion 
Again, theological study rests on the premise of education, societal justice and 
evangelism and spiritual strength through faith. These are the building blocks of 


reaching out to grasp our Millennial, X, Y and Z generations. This must be the main 
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conversation of coming home to God and God’s will. “Trust in the Lord with all your 
heart and lean not on your own understanding. In all your ways submit to him, and he 
will make your paths straight (Prov 3:5-6).” “You make known to me the path of life; 
you will fill me with joy in your presence, with eternal pleasures at your right hand (Ps 
16:11).” “Your word is a lamp for my feet, a light on my path [the Word of God (also 
meaning Christ) that lights the way]” (Ps 119:105). 

For their society, when one thing or person is killed, that becomes the ripple in 
water that effects them all. Just like the young man in Sacramento was brutally murder 
for having a phone in his hand is compared to Emmett Till who was also brutally murder 
by the accusation of whistling at a white woman. 

Inadequate education is not supplied for their community; poverty is so stricken 
that the homeless grow in greater numbers; and Millennials and the brother, sisters and 
children are feeling hopelessness in such greater numbers that suicide as well as murders 
are becoming constant desensetized occurances. When illegitimate acts in survival, 
living a high life, they know is illegal and will lead to their murder, they do it anyway. 
No, we must help Millennials return to the lighted path of God. 

And by this path, through this enlightenment of light of God’s will, way and 
word (which is Christ Jesus), we shall overcome, to gather at the river and taste the 
sweet nectar of “Freedom,” to be our own personal testimony. Yes, we can use the shield 
of faith to protect us from the fiery darts of the enemy, yet wield the shield of faith as 
another weapon from the war room of prayer. 

Again, we must re-educate the Millennial, X, Y and Z generations to walk in this 


realm of peace, power and possibilities, to topple mountains and flourish valley’s and 
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trust God and follow the path of peace, set by the “Prince of Peace,” which is Christ 


Jesus our Lord and Savior. Only here can we as well as all understand the words by Dr. 
Martin Luther King Jr. that states “We hold these truths to be self-evident, that all men 
are created equal, that they are endowed by God, Creater, with certain inalienable rights, 


that among these are life, liberty, and the pursuit of happiness.”*° 





45 Thomas Jefferson, “The Declaration of Independence,” quoted by Martin Luther King in the 
speech of the 1963 March on Washington. 


CHAPTER FIVE 


INTERDISCIPLINARY FOUNDATIONS 


Introduction 

The main perspective of this paper is to highlight the crisis faced by Millennials 
that leaves them despondent to the call of faith and the invitation of Jesus Christ for them 
to come and be not only counted among the faithful, but also active in the life of the 
church. This reality is amplified against the backdrop of many injustices that Millennials 
— especially people of color — face in society by injustices heaped upon them in daily life. 
Barely a day goes by without some news account — broadcast, print or through social 
media — of some police officer(s) using excessive force on unarmed Black men for the 
most minor of infractions, if any. 

Most clergy must gain the ability to adjust their response as pastoral care givers. 
As ministers, we must all meet the need to pray and seek avenues to aid and support the 
most unchurched generation to date and help this ever-growing community called 
Millennials. 

The premise of this doctoral thesis and upcoming project is to focus on the group 
of African American Millennials who have left the church in large numbers and the 
trajectory is continuing. For the last forty years or better, many young persons in this age 
category left many mainline Protestant churches for more non-traditional, non- 


denomination churches. Two of the driving factors in that exodus was music and youth 
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activities/programs. Many of these churches on the receiving end had youth workers that 
were younger (and paid), and the youth themselves had input in the programming. Today, 
however, these churches too are seeing the decline in Millennials in attendance and 
participation in the life of the church. The question then must be asked: What happened 
here that is resulting in an exodus of Millennials from the church? 

When the term Millennials is used to denote a sociological age group, it speaks of 
persons born in the 1980s and the 1990s. These persons are not the only group leaving 
the church in large numbers. Young people born after 1990 are also leaving the church. 
Some of the reasons seem to center on relevance and hypocrisy. For sure, this is not to 
say that most or all of the Millennials are leaving the church. This is not true. Many are 
passionate about their faith and the work of Christian discipleship. Many, however, are 
disillusioned by the state of affairs not only in the church but also in society as well. 
Using the labels of politics, more young people in America seem to be more moderate to 
liberal than conservative to moderate. Many in this age group registered for the first time 
and voted for Barack Obama for president — more in his first term than the second. Yet, it 
is confusing and somewhat disheartening that eighty-one percent of evangelicals for 
voted Donald Trump for president. 

In matters of faith, there are some of the baby boomer generation (as well as 
others) who are seeking to learn more about the Millennial group in order that this group 
may be heard and that the church may speak not only to their hearts but also their needs. 
Wherein many Millennials are faring well in school and in the marketplace (economy), 
many are not and are languishing. Those who hear from and speak to this group must not 


only be conscious of things pertaining to faith but also of things that make for daily 
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living. Although there is relatively good news about our (the nation’s) economy with a 
four percent unemployment rate, there are still many left behind. In many of our cities 
like Dayton (OH), Baltimore (MD) and Detroit (MI), there are communities where 
houses are abandoned and neglected. In many communities (of color in particular) there 
are automotive stores, dollar stores, liquor stores, nail salons and the like but no libraries, 
parks, recreational centers. Many young people of color are being criminalized in the 
public-school system. So, in short, many Millennials have more than faith to worry about. 


They are caught up in a trying-to-survive mode. 


Problematic Issues 

A problem in understanding and working with Millennials today is the aspects of 
traditional verses non-conventional. The church nowadays is more locked into traditional 
practices than proposed to any non-conventional outreached than ever before. They 
believe that when you reach out through any non-conventional means, you water down 
basic principles that is the root of their belief. Just the main mention of non-conventional 
makes today’s leaders run in panic in the opposite direction and close the door in 
acceptance or idea of incorporating this process in their current church practice. 

A young Millennial anonymous woman writes this letter that is supported by a 
large percentage of many people of this age group that have been interviewed that states: 

I Quit Church 

I watched this sermon by a young millennial preacher on the Internet called, ‘I 

Quit Church,’ The sermon and man hit home. I’ve been in church all my entire 

life and we are losing an entire generation! We are not trying to hear this 

generation and when we do hear them, we are not trying to change or adapt to 


them. I am not by any means saying to ‘Water down God’s Word,’ but we cannot 
bring it to them the same way. Jesus was radical! He did everything opposite of 
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what is called, ‘Church Folks,’ I am tagging leaders, preachers, ministers, and 

pastors. This message may not be for everyone to hear. This message I write is 

because people are ‘Quitting Church!’! 

This unit, through an interdisciplinary approach, will examine the role of 
existentialism and how it factors in hearing from, speaking to and walking along side of 
many young people who feel neglected and abandoned. Howard Thurman, in his book 
Jesus and the Disinherited, wrote, “What does the religion of Jesus have to say to those 
who live with their backs up against the walls?”? The discipline of existentialism will be 
explored to examine this thesis. Existentialism will be examined through the lens of 


moral philosophy, the social gospel, pneumatology and liberation theology (as a tool of 


self-esteem, empowerment). 


Existentialism: Making a Connection 

Numbered among the concepts and terms entered into the realm of both moral 
philosophy and religion is the term existentialism. Existentialism as a term belongs to a 
number of categories. Among them are moral philosophy, theology, social sciences 
(psychology and sociology), literature and art. A tradition of philosophical enquiry, 
existentialism speaks to the experiences of a human subject, thinking, feeling and acting 
of an individual. It is associate with an European philosophers. Soren Kierkegaard is 
considered the first existentialist philosopher even though he did not use this term. 
Existentialism became popular following World War II in part because of Jean-Paul 


Sartre and his writings and influence. “Existentialism as a philosophy has found its way 





' Facebook, July 24, 2019, Rochele Henderson comment on Sermon Series by Dharius Danies on 
“Millennials.” 


? Howard Thurman, Jesus and the Disinherited (Boston, MA: Beacon Press, 1996), 5. 
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from the academy to the street — but in ways significantly different from Marxism or 
Neo-Thomism.”? Existentialism became a rallying cry to some who “ran from free love 
to socialism.”* Existentialism may be defined as: 
The philosophical theory which holds that a further set of categories, governed by 
the norm of authenticity, is necessary to grasp human existence. While the idea 
that philosophy cannot be practice in the disinterested manner of an objective 
science is indeed central to existentialism, it is equally true that all the themes 
popularly associated with existentialism — dread, boredom, alienation, the absurd, 
freedom, commitment, nothingness, and so on — find their philosophical 
significance in the contest of the search for a new categorial framework, together 
with its governing norm.° 
People in general seems to, at one point or the other, have a crisis wherein they 
search for meaning. This is true also of Millennials. In this land of the plenty with 
institutions, resources, and wealth, we find too many persons living on the margins. The 
reality is that not everyone can go — or should go — to college. Many jobs of yesteryear 
have become obsolete and replaced by certain technology and machines while others 
have been farmed out south of the U. S. border and overseas. Many young people are 
leading lives of quiet desperation. They need a word for their souls, but they also have 
human needs and the “need to be.” It is through an existentialist examination that those in 
power, who control resources, should be conscious of their Christian discipleship. 


One element of the existential nature of Millennials in particular is “nihilism,” 


(Nietzsche “God is dead”). Another aspect of existentialism is that of “alienation.” This 





3 Don Ihde, “Existentialism Today,” Journal of Thought, Google Scholar, 19-27, https: //www. 
jstor.org/stable/42588036? 


4 Don Ihde, “Existentialism Today,” Journal of Thought, Google Scholar, 19-27, https: //www. 
jstor.org/stable/42588036? 


> Steven Crowell, “Existentialism,” Stanford Encyclopedia of Philosophy, plato.standford.edu/. 
entries/ exist entialis. 
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concept speaks to a perceived reality of the estrangement of the self both from the world 
and itself. “Alienation” is yet another element of existentialism. “Authenticity defines a 
condition on self-making: do I succeed in making myself, or will who I am merely be a 
function of the roles I find myself in?’ 

One of the things that Millennials are akin to is the sheer hypocrisy of many 
persons in leadership — not only in politics but also the church and community. Many 
decisions are made, or so it seems, that benefit the wealthy with little regard for the 
common working poor. There is a mentality in Washington DC that tax cuts are good for 
the economy. How so true is this! It is definitely good for the economy of the rich. The 
recent tax cut passed over a year ago benefited the wealthy enormously but barely, if at 


all, move the dollar amount on the working-class poor. 


Existentialism in the Context of the Social Gospel 

Though the word itself, gospel, speaks volume in the realm of faith, there is yet a 
“secular element” of the word “social” as it is attached to the gospel that speaks to a 
subject much broader than faith such as existence (existentialism). Hence, the social 
gospel can be connected to the existential question. By way of history, the social gospel 
was part of a prominent religious movement in America from 1870 to 1920. “Advocates 
of the movement interpreted the kingdom of God as requiring social as well as individual 
salvation and sought the betterment of industrialized society through application of the 


biblical principles of charity and justice.”’ These principles are near and dear to 





® Crowell, “Existentialism.” 


7 “Social Gospel: American Religious Movement,” Encyclopedia Britannica, britannica.com/ 
event/Social-Gospel. 
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Millennials today. They see so much cruelty of politicians and the rich as well as how 
injustice is prevalent among not only people of color in America but also poor whites. 

The social gospel was promulgated mostly by liberal Protestant ministers 
including Washington Gladden and Lyman Abbott. Charles Monroe Sheldon was 
responsible for shaping much of this thought in his work, Jn His Steps: What Would Jesus 
Do?. Walter Rauschenbusch’ work, Christianity and the Social Crisis, also shaped this 
movement. These two works are seminal pieces for persons wishing to learn and promote 
the social gospel. Speaking to “what would Jesus do,” one finds in scripture that he had 
compassion on the sick and was partial to the poor. This cannot easily be ignored for 
those who wish to know more about this. Marcus Borg speaks volumes to this subject in 
his book Meeting Jesus Again for the First Time, even though this book is not about the 
social gospel. Also, addressing Rauschenbusch’s Christianity and Social Crisis, 
Millennials find themselves — as does the nation — in a social crisis in large part due to 
politicians. 

“The original period of the social gospel’s ascendency in the late nineteenth 
century was characterized by a common faith, especially among Protestant social 
gospelers, that the spirit of Christianity could reform America along the lines of 
preexistent social institutions.’ A central concern of this social gospel movement was 
labor rights which included better working conditions and higher wages. This was a 


commitment to the working class. 





8 Christopher H. Evans, The Social Gospel in American History: A Religion, Google Books, 2017, 
(227). 


94 
Another voice that spoke to the social gospel was Reverdy Ranson. Calvin S. 


Morris, in his work, Reverdy Ranson: the Social Gospel and Race, lays out an 
unflattering expose of Ransom’s thought and work as he explored the social gospel 
against the backdrop of race, or more specifically, how blacks in America are treated in 
general and particular in matters of employment. Calvin S. Morris writes, 
With this deep concern about the effects of multinational capitalist corporations 
on workers, many Social Gospelers were attracted to socialism as the most 
effective solution to world problems. What they embraced, however, was a 
Christianized version of socialism. Jesus, not Marx, remained their example. In 
their view, Jesus called people into a proper relationship with God, and this meant 
specifically to love both God and one’s neighbor regardless of class or 
socioeconomic status.” 
Many ministers (and laity) frowned upon the social gospel and gave it a critical sting and 
critique almost inferring that it was blasphemous. It seems as if their version of 
economics (capitalism) is rooted in puritanism and that there was something satanic about 
socialism. This still exists today. Yet, some elements of socialism, at least some in the 
church thought, “was the spirit of the age and through it the church was to prove its faith 
and apply its principles to life.” Hence, Charles H. Hopkins asserts this when he said, 
“One Social Gospeler, the Revered Frank M. North, declared that ‘the common 
brotherhood of man is at once the Gospel of Christianity and the Gospel of Socialism.””!° 
Perhaps it would be naive to think that the institutions of socialism would solve 


the problems of Millennials, especially as they relate to finding existential meaning in 


life. Yet, institutions that assist people in meeting their basic needs play a larger role than 





° Calvin. S. Morris, “Reverdy Ranson, the Social Gospel and Race,” The Journal of Religious 
Thought (January 1, 1984), EBSCOhost. 


'0 Charles H. Hopkins, The Rise of the Social Gospel in American Protestantism 1865-1915 (New 
Haven, CT: Yale University Press, 1940), 3. 
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being a welfare agency of the state. Its work, if by default only, would seem to bring 
about a stronger and more vibrant community where people live and work. To confuse 


this with China’s communism or some South American regime is to miss the larger point. 


Existentialism in the Context of Moral Philosophy 

One of the many ironies of how baby boomers (and those older) view Millennials 
and those younger is through the lens of speech, dress and language. Many people lament 
about the good old days when young men had their shirt tails tucked in their trousers and 
girls’ skirt lengths were at or below the knees. Now we see not only boys but also men 
with pant sagging low exposing their shorts and women skirt lines (I won’t go there). 
Then there is the language and speech that many consider vulgar (but not of all or even 
most of this age group). Then there is the larger white community with the law and order 
rhetoric and point to how people of color, young black males in particular, do not respect 
authority (the law) or the flag for that matter. The irony is looped with the hypocrisy. 
Older people who chastise and speak ill of younger people have no problems, to a large 
extent, with corrupt and immoral politicians and civic (business leaders). Their ethics is 
often colored by race and social class. They may not see the hypocrisy in this, but many 
others do: notably Millennials. Also, many persons who opposed abortion vehemently 
have little to no problems with social policies of how mothers and children are treated in 
matters of education, nutrition, housing and health care. In order to have a conversation 
with many Millennials who are left out, one would do well by having such discussion 


rooted in ethics (moral philosophy). 
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What then is moral philosophy? Moral philosophy is “the rational study of the 


meaning and justification of moral claims . . . the rightness or wrongness of an action or a 
person’s character. Moral philosophy is usually divided into three distinct subject areas: 
metaethics, normative ethics and applied ethics.”'! The subject that we call “ethics” is 
also called moral philosophy. This is a discipline concerned with what is morally good 
and bad and morally right and wrong. The term is also applied to any system or theory of 
moral values or principles.'* This study of moral philosophy is so important in this 
discussion of existentialism in that in their search for meaning, it just may be that 
Millennials are looking for an explanation on how some of the decision making comes 
about among a people who profess to be righteous but their actions betray their beliefs to 
a large degree. The subject of ethics will assist in this discussion in that it “consists of the 
fundamental issues of practical decision making, and its major concerns include the 
nature of ultimate value and the standards by which human actions can be judged right or 
wrong.””!3 

Were Millennials to have a national dialogue with baby boomers and politicians 
in power, the element of moral philosophy that may help facilitate the conversation is 
“normative ethics.” Normative ethics “takes on a more practical task, which is to arrive at 


moral standards that regulate right and wrong conduct. This may involve articulating the 





'l “What is Moral Philosophy?,” http://srjcstaff.santarosa.edu/~maparicio/philosophy/ lessons/ 
moral_ philosopjy.html. 


' Perter Singer, “Ethics, Philosophy,” Encyclopedia Britannica, January 13, 2020. britannica. 
com/search?query=petert+singer=ethics. 
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good habits that we should acquire, the duties that we should follow, or the consequences 
of our behavior on others.”!4 
Moral philosophy, as a philosophy wedded with the tenets of existentialism, can 
speak to those who make policies and control resources in contemplating what is right 
and wrong. By exploring the issues of morality beyond abortion, sexual acts, and dress 
would facilitate a discussion on how people view what kind of society they want to live 
in in relations to others. 
One branch, meta-ethics, investigates big picture questions such as, ‘What is 
morality?’ ‘What is justice?’ ‘Is there truth?’ and ‘How can I justify my beliefs as 
better than conflicting beliefs held by others?’ It addresses specific, practical 
issues of moral importance such as war and capital punishment. Applied ethics 
also tackles specific moral challenges that people face daily, such as whether they 
should lie to help a friend or co-worker. So, whether our moral focus is big 
picture questions, a practical framework, or applied to specific dilemmas, moral 
philosophy can provide the tools we need to examine and live an ethical life.'° 
Notwithstanding how rich this country is and its vast resources, there is yet a permanent 
underclass that feels left out. They are Millennials and some younger. For sure, not all 
Millennials fall into this group, but many do. As people of faith, we need to reach them 


and speak to them. There is also the need for a dialogue. Moral philosophy (ethics) may 


just help facilitate this conversation. 





\4 “Fthics,” Internet Encyclopedia of Philosophy, iep.utm.edu/ethics. 


'S Ethics Unwrapped, McCombs School of Business, ethicssunwrapped.utexas.edu/glossary/ moral 
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Existentialism’s Context of Liberation Theology: Christian or Secular 


In his book, The Substance of Things Hoped For: A Memoir of African-American 
Faith, Samuel Dewitt Proctor speaks to an important cog that is a very vital piece in the 
mechanism and structure of the African-American Community. He writes, “those who 
enjoy a fast start, fond parents, strong bodies, quick minds, and the aroma of hope 
following their steps, owe it to those who begin life with a physical limitation, poor 
education, and poverty coming in the window along with flies, the noise, and the 
profanity to help them get over.”!© When it comes to the least of these, those caught in 
the struggle to survive and those in need of salvation, we must speak confidently about 
change and hope before such uncommitted and reluctant groups.'’? He made opportunity 
to generate some new hope in individual lives.!* We must show how poverty and racial 
discrimination hurt everyone and be immune to insults or interruptions in perspective to 
resist such actions.'? We must help the Millennial culture as a church stands up, 
especially in hope, and in their fight of social injustice. Though Proctor was not view by 
scholars as a liberation theologian, he was nonetheless studied by them in that he was one 
of the few persons, regardless of race, whose writings were shaped by an interdisciplinary 
approach to faith and higher education. His work, this book in particular, is a seminal 


work for all people of faith. 





'6 Proctor, The Substance of Things Hoped For, 87. 
7 Proctor, The Substance of Things Hoped For, 91. 
'8 Proctor, The Substance of Things Hoped For, 92. 
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There are many explanations of “liberation theology,” especially in Webster’s 


Dictionary. It states that it is a movement in Christian theology developed mainly by 
Latin American Roman Catholics that emphasized liberation from a social, political, and 
economic oppression as an anticipation of ultimate salvation.”° For the African-American 


community, this version is posited by a theological icon named James Cone. 


Existentialism and James Cone: Theologian and Prophet but also Ethical Teacher 
One of the criticisms of liberation theology is that it is not Christian in nature. 

Recently, a prominent Baptist seminary president had harsh words about the late James 
Cone, whom many consider to be the father of liberation theology. This individual 
asserted that not only was Cone’s writing bordering on heresy but also doubting that he 
was actually a Christian. Many white evangelical and conservatives, clergy or lay, keep 
their distance from Cone because of the nature of his writings. Many of these individuals 
view their faith through the lens of the “Christ of faith.” This means that their primary 
reference of Jesus are the acts of redemption rooted in the crucifixion and the raising of 
the Messiah from the dead. Hence, salvation, redemption and sanctification are important 
to them and is their major point of reference. On the other hand, there are those who have 
a point of reference for this as well, but their reference is large enough to encompass the 
“Jesus of history,” the historical figure who went about doing good deeds and whose 
teachings included ethical behavior of his followers. So, in this Jesus liberation theology, 


notwithstanding the critics, there are many who embrace it; this tool finds an audience 





20 Random House Webster’s College Dictionary, 781. 
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not only among the faithful but also among agnostics in that Jesus’ teachings are humane 
and ethical. 

Liberation theology found a foot hole among some black pastors who had 
participated in King’s Civil Rights Movement. These ministers and church administrators 
were veterans of civil rights resistance in the South and desegregation battles in the 
North. They were familiar with high pressure water hoses and cattle prods. They had 
religiously told the dominant culture that they were going to practice Christian love and 
nonviolence. They experienced the pain of having their churches dynamited in the early 
morning hours.”! What does this Civil Rights history have to do with Millennials? Out of 
the embers of this movement, Millennials have found a template, though outdated, to use 
in some of its efforts such as Black Lives Matter. 

The major lesson that the eventual founders of “black liberation theology” took 
from the Civil Rights Movement had to do with redefining what it meant to be the 
church. That is to say the movement redefined the church as a militant, radical 
manifestation of Jesus Christ in the streets on behalf of the poor and marginalized. The 
true African American church must witness outside of buildings and on behalf of the least 
in society. The church had to follow the way of Jesus Christ, who came, died, and was 
resurrected for the freedom of the oppressed and, through them, of all humanity.” Not all 
followers and participants in this movement considered themselves Christian; however, 
they saw something in this movement that was righteous and morally upright. So, 


liberation theology or black theology has at its core not the color of one’s skin but the 





21 Dwight N. Hopkins, /ntroducing Black Theology of Liberation (Maryknoll, NY: Orbis Books, 
1999), 34. 
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ethical and humane treatment of individuals. Just as Americans, and the world, saw on 
their television sets people from other nations and languages protesting and fighting in 
the streets (while some of them were shot, clubbed and killed) singing “We Shall 
Overcome,” they saw in this story America’s original sin of racisms and how black 
people were treated. And so, they appropriated some of these learned strategies, acts and 
songs, not necessarily because they shared the same faith, but rather, they saw these as 
tools to obtain the same results: to be treated humanely and just. One of things that 
Millennials resonate with is justice (and mercy). 

Dr. James Cone also suggests there is another task that “liberation theology” is to 
analyze. It is the nature of the gospel of Jesus Christ considering the experience of 
oppressed people. As such, we will see the gospel as inseparable from their humiliated 
condition which bestows on them the necessary power to break the chain of oppression. 
Cone’s grounds for this keynote is in the biblical story of redemption by noting that: 1) 
God chose Israel because they were being oppressed; 2) The rise of the Old Testament 
prophecy is due primarily to the lack of social justice as God is revealed as the “God of 
Liberation,” for the oppressed; and, 3) Jesus reaffirms the preeminence of God as a 
liberator because Jesus places his ministry in the midst of the poor and the oppressed. In 
short, for disciples assisting the oppressed is the sole reason for the existence of 
theology.”? Cone asserts that “liberation theology” is understanding the being of God in 


the world in light of the existential situation of an oppressed community, relating the 





?3 Anthony B. Bradley, Liberating Black Theology - The Bible and the Black Experience in 
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forces of liberation to the essence of the gospel, which is Jesus Christ.” Religious or not, 
this is a high and noble ideal. The quandary in all of this is the name itself: “liberation 
theology.” The word theology speaks to scripture and faith. Many Millennials and others 
are not necessarily believers. This is not to say that they are disbelievers. Then there is 
the term “liberation.” This term itself speaks of freedom. Millennials can see in this 
construct a tool, for many yearn for freedom. Hence, liberation theology is tied into the 
existential question of being freed from bondage, in any form, thus granting the 
individual a fair chance at living life now with, as Howard Thurman surmises, “with their 


backs up (not up) against the wall. 


Conclusion 

Howard Thurman, in his book Meditations of the Heart, states that the inevitable 
goal of mankind is to find an “island of peace within one’s own soul.””° In the constant 
battle between religion and science, being nostalgic and conventional, young Millennials 
caught in the middle of a war of the ages, between generations, with unresolved conflict 
and issues found within their own souls, as well as found within society, and the church 
itself between tradition and progress that depicts the scenario of darkness faced, they 
must be able to reset their mindset, allow the soul of who they really are, be brave and 
stand between the procedural and progress. They must depict and defend what they truly 


need, search themselves and declare who they are destined to be after receiving God’s 
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truth (which is Christ), and shine, pierce through the shadows and reflect the light of 


possibilities of what God has called them to be. They must resist the darkness of sin, until 
the morning of the “Messiah,” the “light of the world,” who is the all of all answers 
comes to the rescue. Though hidden well, the struggle with pain that resides deep within 
is revealed through the disconnection of belief, the aspects of depression or despair, those 
also disconnected from church itself, lack of moral ethics expressed as free love, or the 
anger of being unable to resolve the Rubik’s cube in concerns of freedom, are crying out 
from their enslaved souls. They have been born into slavery in which their generation as 
in the book The Scarlet Letter, by Nathaniel Hawthorne marked as not with a “Scarlet 
A,””° but as with a “Scarlet X, Y, or Z,” for their generations. 

A biblical metaphor that is used daily is that of “new wine skins.” Taken from a 
passage of scripture — Matthew 9:17 — it asserts that people “do not pour new wind into 
old wineskins.” The rationale is that new approaches are sometimes needed to reach a 
particular group. Such is the case with those Millennials who have left the church or 
those who have never been a part of the church. One such approach (new wine skins) is 
Fresh Expression US. This movement of “changing church culture” in order to meet new 
audiences is established primarily for the benefit of those who are not yet a part of any 
church. It seeks to introduce people to Jesus, expanding the kingdom and revitalizing 
churches. Each fresh expression of church is unique, designed for a particular context: 
rural or suburban, in public spaces, housing projects and college dormitories. Numbered 


among the persons engaging in this theory and work are Jorge Acevedo and Michael 





6 Nathaniel Hawthorne, The Scarlet Letter (New York, NY: Barnes & Noble Classics Books, 
2003), Introduction. 
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Beck, authors of the soon to be released book, A Field Guide to Methodist Fresh 


Expression. Though this is a theological resource, it also has practical aspects to assist 
those who wish to work in the context of Millennials. 
Spiritual Transcendence through “Anatomy of Somebodiness and Oppressive_Nature” 

In the book, Building King’s Beloved Community Foundations for Pastoral Care 
and Counseling with the Oppressed, Donald M. Chinula asserts that one model to be 
implemented is found in Different Motivations for Different Generations of Workers: 
Boomers, Gen X, Millennials, and Gen Z. This work with Millennials and subsequent 
project that is to be revealed will include “Spiritual Transcendence through the Anatomy 
of Sombodiness and the Oppressive Nature.”’ 

Within this book, Chinula brings back conversations and thought-provoking 
lectures given by Dr. Martin Luther King Jr. about stereotyping, racism and oppressive 
actions taken by non-European American, and the remedies that can be taken to rise 
above or “Spiritually Transcended.” Dr. King believes in the theory that non-European 
American can be a useful instrument for God as well as acquiring what he calls a sense of 
“Somebodiness” to withstand and conqueror the actions of the enemy or enemies faced 
by these actions of racism, stereotyping and oppressive actions.”® 

And yet, the church says little to nothing about these facts presented about the 
plights faced by this Millennial community. Millennials face working with a limited 
healthcare plan, while they are trying to raise families. They seek flex time to spend time 


with their children, so they will not miss the growth of their kids as many of their parents 





27 Donald M. Chinula, Building King’s Beloved Community: Foundations for Pastoral Care and 
Counseling Oppressed (Cleveland, OH: United Church Press, 1997), 12. 


8 Chinula, Building King’s Beloved Community, 12. 
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did. They may never see a pension or 401K for years of service, and will only suffer and 
serve, the ruthless power guided by a previous generation, a dominant culture, who 
believes power, corruption and political control that serves as their personal identity and 


value. 


CHAPTER SIX 


PROJECT ANALYSIS 


Introduction 

Try as you like to put together a plan of action and stick to it, sometime “life” gets 
in the way, roadblocks come from out of nowhere and exasperation sets in. Such is the 
case, in part, with my doctoral journey — first with my health in attending classes and 
secondly with my project proposal put together in my project calendar as part of my 
Candidacy Review document. First, I had health challenges wherein I became ill while 
attending an Intensive in Dayton, and on another occasion wherein I became ill while 
attending an Interim Focus Group Session in Port Arthur, Texas. This led to me falling, 
breaking a leg, and having to leave the session early and return home. Upon returning 
home, I fell again, broke the other leg, and was later hospitalized and spent time in a 
rehab center. This cause me to have to sit out of school for a semester. Though I was 
disappointed, and heart broken, God kept me and enable me to overcome these obstacles. 
I am now on the threshold of completing this long and arduous journey. This doctoral 
thesis is titled: “Equipping and Strengthening Millennials To Be Reconnected to the 


Christian Community.” 
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Hypothesis 


One of the present realities in the church today is the dwindling attendance of 
young people who participate in worship and are active in general in the life of the 
church. This is especially true of Millennials — persons born between 1981 and 1896. 
This development of the absence of Millennials was first noticed among mainline 
Protestant churches; however, in recent years, the same has become true, to some extent, 
in the Pentecostal/apostolic/holiness churches. Research points out that there are some 
reasons for this. Many young people today find the church to be not only hypocritical but 
also lacking in relevance. (Not all Millennials hold these views). Liturgy and music play 
a part in this absence. A more central point though is honesty, transparency, outreach and 
celebrating differences among people. To meet the challenge of addressing the absence of 
Millennial in the life of the church, I have chosen for a project a model of ministry 
entitled: “Equipping and Strengthening Millennials to be Reconnected to the Christian 
Community.” The hypothesis is that that if churches understood Millennials 
(sociologically and psychologically), involved them in the church leadership team and 
administration and put into place ministries that excite them, persons in this age group 
will find the church more attractive and participate in its life. Many Millennials are 
people of faith and believe in Jesus: it is the church that gives them pause and problems. 
It must not be omitted that many in this group have never been evangelized or discipled. 
So, the work is double duty: evangelizing/discipling and expanding ministries with 
Millennials in mind. To this end, it is through working with churches and parachurch 
organizations, providing for them a template/model of ministry, that will increase the 


church’s vitality not only with the age group of Millennials in particular but all young 
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people in general. This is a daunting task in that it involves not alienating or isolating 


baby boomers and other elderly people in the church. 


Intervention and Measurement 

Someone once remarked that the definition of insanity is doing the same of thing 
and expecting different results. The church cannot continue to do the same old thing by 
way of evangelizing and programming and expect to see the church grow with 
Millennials. The initial planning for this project involved a symposium, revival featuring 
Millennial pastors and a panel discussion of church leaders (including Millennials) that 
would put together a blueprint for the evangelizing/discipling/ministry development for 
Millennials. This was to take place under the banner of Absolute Truth Ministries and a 
church in the San Francisco area. Because of some conflict and misunderstanding, a 
different venue was to be found. This was then compounded by Covid 19 and the 
restrictions that it put on churches in matters of gathering for worship or programming. 
As a result, it was necessary to move the project to a virtual platform. At this point I was 
introduced to Rev. Bria Belim, a doctoral student in a doctor of ministry program and a 
pastor in the African Methodist Church serving in Buffalo, New York. She is a Millennial 
and has worked with churches in Millennial ministries. Rev. Bria Belim assisted me in 


this project by serving as both a facilitator and resource person. 


A Virtual Conference on Millennials, Faith and the Church 

















Date Zoom Session Topic 
8/12/20 Critique of the Present-Day 
Church 
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8/19/20 Identifying current trends, 
resources and churches 
where Millenniums issues 
are presented 








8/26/20 Forming a new church start 


for Millenniums 





9/2/20 Context Associates 
analyzing test results 

















Stakeholders 

Numbered among those who assisted me along the way as professional associates 
are Dr. J. Alfred Smith and Dr. Archie Smith. At the initial stage of my doctoral work, 
my pastor (at the time), Dr. Claybon Lea Jr, also spent time advising me and participating 
in a conference call with my mentors about the viability of such a project. Dr. Archie 
Smith is a psychiatrist and minister who assisted me in developing my hypothesis and 
serving as an advisor on this project. Dr. J Alfred Smith is a noted preacher on the 
national stage who is active in the fight against racism. He is presently retired. He helped 
in offering counsel on this project. 

Numbered among the contextual associates are Steven Benjamin, Dr. Mary 
Walker, Rev. Bria Belim and Mrs. Anita Cummings. Steven Benjamin served as my 
personal assistant helping me to flush out this project, making calls for persons to serve 
as resource facilitators and participating in the project. Dr. Mary Walker assisted me by 
reading my foundation papers and giving me critical feedback. Mrs. Cummings assisted 
me by offering ideas about how the church of the Civil Rights era had much to offer 


Millennials in how they frame their ministry and struggle today. Rev. Belim, a pastor in 
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the African Methodist Episcopal Church and a Millennial, helped in the planning and 


facilitating of this event. 


Research Design 

Each project needs instruments to measure the amount and substance of work and 
tools that are used to gauge the effectiveness of its work. This ministry project has 
employed a “mixed methodology” to measure and verify the effectiveness of this work. 
In his book Research Design: Qualitative, Quantitative and Mixed Methods Approaches, 
John W. Creswell asserts “mixed methods involve combining or integration of qualitative 
or quantitative research and data in a research study.”! This project employed a mixed 
methods approach in order to glean from the participants answers that are open ended as 
well as closed ended. Closed-ended questions involves gathering numerical statistical 
data. This is important and has it place in the research. Open ended questions, however, 
give the respondent room to make responses in narrative form. In this way, the researcher 
is able to draw out more of the meaning of the participant and give more qualitative input 


than mere numerics.? 


Measurements 
Although there is a pre-test questionnaire (See Appendix B), there is not a post- 


test questionnaire. This project was not constructed to draw out such a post survey; 





' John W. Creswell, Research Design: Qualitative, Quantitative and Mixed Methods Approaches, 
5 ed (Los Angeles, CA: Sage, 2018), 14. 


? Creswell, Research Design, 14 
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rather, through a follow-up assessment of the program, the participants were able to share 
insights that church pastors and ministry leaders could draw upon to establish and 


strengthen any existing ministry toward Millennials. 


Field Project 

Rev. Bria Belim and I recruited eight students to participate in this ministry 
project. Attention was given to inclusiveness of gender, clergy/lay status, and different 
regions from the country. There was debate among the contextual associates as to what 
number of persons should be asked to participate. Because of the changes in platform 
brought about by Covid 19 and its restrictions and the short time frame, we were of the 
opinion that a smaller group would be more manageable in terms of each individual not 
only being a Millennial with a vested interested but also that each person would have 
ample time to listen to others and give input. Pre-survey questionnaires were distributed a 


week prior to the launch of this project and returned. 


Session One: Critique of the Present-Day Church 

The first session began on August 12" at 7 p. m. on the Zoom platform. For 
session 1, all eight participants were present. We started off the session with prayer and 
scripture. The scripture that we used was Ephesians 4. Following prayer and scripture, we 
jumped right into the discussion, and each participant shared who they were and how 
they identified if they were clergy or laity and their age. Each participant also gave a brief 
summary of what their beliefs were and how long they have been a part of the church. 


Some participants are third and fourth generation members of the church. Each 
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participant also stated how long they have been a part of the church. The session 
continued with each participant sharing the pros and cons about the church. 

Rev. Belim, as the facilitator, encouraged the participants to frame their 
comments in the context of constructive criticism in order to keep before the group that 
the overall focus of the project was to highlight some specific deficits and causes of the 
absences of Millennials in the life of the church in that church leadership in different 
congregations will have some empirical data and ideas about how to develop and/or 
strengthen ministry to Millennials. 

What follows is a synopsis of the eight participants’ observations. 


KM shared that the current church has lost most of the Millennials. She stated, “I 
feel as if the only Millennials who are in the church now are those who grew up in 
the church and God called them to ministry. Aside from that, I realize I do not see 
my peers actively coming to church and functioning inside of the church.” 


AW shared that her critique is only the fact that the church still looks at 
Millennials who dress down for church. She pointed out how she gets so upset 
when she sees church mothers getting angry because young people are dressed 
down. 

BS stated that she is the only one in the group that has a child. She indicated that 
she is in the church because she wants to raise her child in the church. Therefore, 
she thinks the church today is needed. She pointed out that we have to find more 
ways to get our young children involved. 


AK stated that he has grown to love this current denomination (AMEC) that he is 
a part of. He continued, “As I said before, I use to just come to church for the 
sermon because I thought everything before it didn't matter. Well not that it didn't 
matter, but I felt as if I just didn't need everything else. But now I enjoy coming to 
church for the full service. Sometimes I get to church for both services.” 


KN shared that he is the associate pastor of the church that he attends. He stated, 
“T do not have any critiques. I go to church to worship God, praise God, do my 
work, and go home.” 


RC pointed out that he use to worship with his mom because she is a pastor. He 
stated, “I just wanted to change her order of worship and do more fun things, but 
she had a traditional church. So, when I got my appointment, I did all the things 
that I always wanted to do!” 
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KB is a licensed minister and a licensed social worker in the Baptist church. She 
is a preacher’s kid and her mother is a social worker. She speaks of the influence 
of both parents in her life. Her critique of the church dealt primarily with worship 
style that was not appealing to young people in general and hypocrisy of the 
leadership. 
JB is on the church staff of a non-denominational church as an administrator and 
director of finances. His critique of the church centered around programming for 
young people, music and liturgy. 
Session one closed with prayer led by Rev. Belim and comments by Rev. Delkarton 
Brown. The participants were encouraged to bring ideas about resource persons, books, 


institutes and persons who have distinguished themselves in the work of Millennials to 


the next session for the group. 


Session Two: Current Trends and Resources among Millennials 

Session two was held on August 19" on a Zoom platform where the discussion 
centered on current trends and resources among Millennials. The scripture that was used 
for this session was Ecclesiastes 3:2-8. At the beginning of the session, we went around 
and had a check in of the participants. The participants that were present talked about 
how they felt following the previous session. All participants stated that they felt good 
when they sign off of the Zoom for session one in that they would have time to think 


about the next session and share ideas. 


Current Trends that Alienate Millennials 
The participants tossed around a few trends that they saw and think are important. 
One of the main trends is the issues in the church around the same-gender relationships. 


All of the participants agreed that this was an issue that caused other church members to 
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talk bad about the Millennials who were same gender lovers in the church. One of the 
participants stated that they felt like they were freer to be who they were before they 
became a part of a certain denomination. They said as a part of the current denomination 
they are in they cannot be themselves. They said that because they cannot fully be 
themselves that sometimes they have a hard time attending worship and a hard time 
receiving the resources that are offered to them. 

Another issues that was problematic for Millennials is music and liturgy. Many 
Millennials, along with other young subgroups, believe that the music that is offered, for 
the most part, catered to an older audience. Part of this comes out of the language of “old 
school.” It was pointed out by the group that many older persons in churches thought that 
the music that they like — primarily hymns and old-time gospel music (James Cleveland 
and the Hawkins family) — was meaningful and much of the music of today favored by 
artists such as Kirk Franklin lack meaning and bordered too much on rhythm and blues 
music. As for liturgy, half of the group felt comfortable with it in that they are members 
of the AME Church and that is a part of their rich worship/liturgical tradition. However, 
persons with Baptist and Pentecostal backgrounds, felt that younger people in general 
(not just Millennials) were bored or turned off by liturgy. Even this latter group felt some 
level of comfort with liturgy in ecumenical worship settings and Holy Communion. 

Another big issues that concerned the participants was the church’s silence on 
social justice issues. The group pointed out that they feel that things are getting worse as 
it relates to how African Americans are treated by law enforcement and in the criminal 
justice system as a whole. A considerable amount of time was discussed on the deaths of 


George Floyd, Breanna Taylor and others. Floyd was killed by Minneapolis police 
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officers trying to place him under arrest for allegedly passing counterfeit money. He died 
several days later in the hospital. The coroner ruled his death as homicide. Taylor was 
killed by Louisville, Kentucky, police officer while attempting to execute a no-knock 
warrant. Her boyfriend was wounded in this horrible tragedy. It should be noted that the 
person that the officers were looking not only did not live their but was already in police 
custody for another matter. Members of this group pointed out that hardly a day goes by 
wherein police officers do not shoot and kill people of color — many times they are 
unarmed — for the mildest of alleged crimes. The disparity of the way that police treat 
whites, many of whom are armed and violent, is glaring as compared to Blacks. In this 
conversation, the church, according to the panel, is mostly silent about these criminal 
justice issues. The most that it has to offered are prayers and sympathy. It was pointed out 
by some in the group that during the Civil Rights heydays, the church was the engine that 
drove this movement for change. Not it seems to be more concerned about individuals 


gaining health and prosperity. 


Blacks Lives Matter Movement 

Many in the church, it was pointed out, have little or no support or respect to 
those persons active in the Black-Lives-Matter (BLM) movement. Some of the older 
Black people in the church say, as does many whites that “all lives matter.”” Many church 
people associate this movement with violence and lawlessness. They pointed out that 
during the Civil Rights movement that many of the leaders were ministers and active in 
the church and that the church helped finance the movement from their meager resources. 


Many leaders of the movement were invited into churches to speak. However, with the 
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BLM movement, it seems that the church ignores the efforts of those persons who are 
challenging systems of racism and oppression. 

Another major issue that Millennials have with the church (as well as society) is 
in education and economics: making a living. As for education, the group pointed out that 
going to college is almost out of reach for many young people. The tuition is becoming 
prohibitive. Added to this is the likelihood of getting a job in a related field of training 
was shrinking year-by-year. It was pointed out that many who had attended college, 
including some in this group, have jobs out of their related field of training, barely make 
over minimum wage and are saddled with humongous loans that they are having 
difficulty paying off. It was pointed out that discouragement was a state of mind for many 
because the so-called “American Dream” was out of reach for many Millennials and 
young people in general. It was also pointed out that years ago working at McDonalds or 
as a clerk in a store was a temporary job while one was in school or during the summer 


break while now it is a full-time, and in some cases what seems like a life-long job. 


Current Trends that Excite Millennials 

The second part of Session Two focused on identifying some of the areas/things 
that Millennials are passionate about. As pointed out in the above section, Millennials are 
excited about the work of economic justice as well as social justice. Many Millennial-age 
church members, active or not in the church, are engaged in civic, fraternal, and other 
professional associations that are engaged in the work of justice. Group participants 
talked about how important it is for church leadership to be in tune with this and to 


engage these persons to develop these ministries in the church or at least to align with 
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other church group with such ministries. Another concern discussed was financial 
literacy. Panel members shared their own experiences with credit, debt, and other 
financial concerns. Many believe that the finance/stewardship arm of the church should 
do more than ask for tithes and offerings but develop workshops to assist persons with 
these issues. There are many predatory loan groups in many communities of color that 
are unregulated and prey on the working poor with interest rates that are unbelievable. 
The group was asked by the facilitator if they knew of any churches that had credit 
unions. No one responded. 

A third area discussed by the group was mission work. Millennials resonate with 
the idea of being engaged with work that aid others such as Habitat for Humanity, walks 
for charity and volunteerism. All in this age group have engaged in some mission type 
work of this nature; however, none of it was coordinated through the church. 

A fourth area discussed was that of race relations. Out of the eight participants in 
this group, six of them have friends of another race or who consider themselves bi-racial. 
Unlike many years ago wherein many Blacks attended segregated schools, all of the 
participants attended integrated schools. All of them have acquaintances or friends from 
these days as well as from colleges. Some also have developed friendship in church 
circles and on the jobs. Millennials are of the opinion that younger whites, including 
Millennials, are less racist and more tolerant than the previous generation. The panel sees 
this country becoming more diverse daily and that people of color, along with whites, 
work and live together. There is a sense among this panel that there is a need to work 
toward developing and maintaining race relationships and appreciation for cultural 


differences. 
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Session Three: Forming a New Church Start 


The third session, Forming a New Church Start, was held on August 26" ona 

Zoom platform. The collective ideas shared in this gathering centered on three primary 
areas: worship, spiritual life and ministries/workshop. Worship was very important to this 
group and should not be restricted by persons who wish to remain what some would call 
“dignified.” The different types of contemporary music were discussed in Session One. 
This type of music is important for a new church start for Millennial. The facilitator 
asked the group to work on an order of worship and give an explanation of why. Below is 
the order of worship 
Order of Worship: 

e Offering 

e Praise and Worship 

e Opening Prayer 

e Scripture 

e Moments of Greeting 

e Song 

e Sermon 

e =6Altar Call 

e Benediction 

Note here that the order is relatively short and that the offering comes at the 

beginning. According to the Millennials, taking the offering at the end of worship, where 
it is usually taken, often seems to dampen the Spirit. Therefore, taking it at the beginning 
would seem preferably. As for the order of worship being short, there is a belief that too 


many things in the order drags out the service and people lose interest. It was also pointed 
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out that Millennials do not like to stay in church all day. They have other interest and 


commitment that compete for their time. Some also have children who are into sports, 


music, recreation and other activities that take up their time and attention. 


Spiritual Life 

The spiritual life for a new church start for Millennials would primarily be bible 
study and prayer. Wherein bible study is important, the participants spoke of a different 
type of study that was more than going through a book published by a denominational 
publishing house of sort wherein it covers a quarter. There are similar types of books for 
Sunday school as well. Rather, the group had in mind a study that featured a book with 
chapters that deals with real social, spiritual and personal issues as seen through the lens 
of biblical characters. The length of such study would depend on how many chapters are 
in the book by covering one chapter a week. The group also talked about the need for the 
pastor to teach by designing an outline of a bible book, character or period of history and 
using all the tools available to him or her teaching the class. 

The group saw a need for prayer bands or circles instead of traditional prayer 
meetings in churches. This time or prayer would be where people would witness about 
where they are in life and there need for God’s grace followed by the group praying for 


and over them. An intimate and small setting is needed for this. 


Ministries and Workshops 
The group pointed out that presently a tremendous amount of time goes out to 


meetings that is full of talk but followed up by little action. Millennials are not anti- 
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meetings but are of a different mindset where meetings should be short and to the point 
and that ministries should be happening. For example, it was pointed out that more 
attention can go into planning for a tutorial program than the actual tutoring and working 
with students. These Millennials would rather be engaged in such acts as opposed to 
talking about them. This means that the administrative arm of the church needs to be 
retooled to become more effective and time efficient. As for the ministries, Millennials 
should be polled to ask about what interest them by way of faith and daily living. From 
this poll a plan of action can be drawn up, developed, funded and executed annually. 
These workshops should focus on the holistic element of the person. Rev. Belim pointed 
out to the group that care should be taken to include workshops that speak to not only the 
present members of the church but also the community wherein the church lies. This is 
contextual ministry and the surrounding context should always be included in such 
planning. 

It was also pointed out that there is a need for churches, even new starts, to 
consider ways of being involved in a collaborative manner with other churches as well as 
denominational and ecumenical affiliation. This points to the reality that not every church 
can have a day care, ministry for the death, a special-needs ministry and the like. 
Membership size and resources will not allow this. However, when churches collaborate, 
they can not only work together but also work smart and become better stewards of their 


resources. 


121 
A Concluding Thought on the Presentation 


Everyone on the panel agreed that a new church start for Millennials would be a 
church that was open to all genders and would be inclusive and welcoming to same- 
gender lovers. As for leadership, this group sees the need for a different template for 
pastoral leadership. A Millennial church start should be led by Millennial pastors, 
preferably a male and female pastor in some sort of co-pastor model. It was pointed out 
that ministers would need to be tent makers, a term referencing the apostle Paul who, 
though a missionary and journeyed to spread the gospel, while at the same time worked 
his craft of making tents. Hence, a tent maker ministry will allow churches to pay more 
than on pastor in that the church and would not be paying for a pastor who works full- 


time with all of the accompanying benefits. 


An Inherent Danger: Rev. Bria Belim, Facilitator 

The goal of this project is to strengthen the church for Millennial participation 
wherein it would attract and retain Millennials. This must not be done at the expense of 
isolating and marginalizing other age groups. Mainline denominations with resources 
such as their new church development program may be able to start some churches 
specifically designed by and for Millennials. The likelihood for this is up for debate. 
However, individuals that are not aligned with a denomination may take on the task of a 
new-church start for Millennials. On the other hand, existing churches should proceed 
with caution. That is to say: they must work to incorporate aspects of ministry into the 


life of the church that will attract and retain Millennials but not at the expense of isolating 
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and running away other members. How then should one proceed? The short answer is: 
with caution. 

The social science discipline of sociology has aided us in understanding some of 
the nuances of different age groups as it pertains to behavior, action, likes and more. We 
see presently tension in the area of music and liturgy in the life of the church. Care should 
be given to working with and acknowledging all people. The chart below gives a 


breakdown of different generations. 


Which Generation are You? 
eT ee Births | Births Youngest Oldest Age 
Start | End | Age Today* Today* 
The Lost Generation 
The Interbellum Generation 1901 1913 


The Greatest Generation 1910 1924 a 
The Silent Generation 1925 1945 


Baby Boomer Generation 1946 | 1964 
Generation X (Baby Bust) 1965 | 1979 
1975 | 1985 


Millennials 
Gen / Gen Z iss [228 iPS 
Gen Alpha 2013 | 2025 


(*age if still alive today) 





Note: Dates are approximate and there is some overlap because there are no standard 


definitions for when a generation begins and ends.? 





3 Career Planner.com, “The Generations,” careerplanner.com/Career-Articles/Generations.cfm. 
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It is impossible for the church to address with equal attention the different age 
groups above and develop specialized ministry to attract and keep each of the groups 
happy. It is also important to remember that there is no homogenous thought among each 
group. The church leadership would do well to consider how to develop some specifics 
for each ministry but equally important how to develop what is called “intergenerational 


ministries” that would involve many of these groups. 


Intergenerational Ministries 

Intergenerational ministries explore ways to gather persons from different 
generations to worship, learn, serve and build relationships. This is nothing new in itself 
in that many churches are presently intergenerational. What is new is the “intentionality” 
that goes into this recognition of planning and executing such ministries. There is a 
cottage industry of organizations found online that can assist churches to be active in this 
area. Consider the thought: “What does it profit a church to gain Millennials and to lose 


everyone else.” 


Millennial Symposium Participants 
Rev. Delkarton Brown, Host 


Rev. Bria Belim, Facilitator 





























Name Gender Clergy/Lay Profession Sessions 
attended 

A. W. F Laity Student 3 

K. M. F Clergy Student 3 

B. S F Laity Teacher 3 
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R. C M Clergy Pastor 2 

A. K M Laity Teacher 2 

K.N. M Clergy — Teacher 3 

Assoc. Pastor 

K. B. F Laity Social je: 
Worker 

J.B. M Clergy Church 3 
Administrator 























Demographics, Data Collection and Analysis 

This section interprets the demographics of the eight participants along with 
analyzing the data from the surveys (see Appendix B and D). As for gender, there were 
four males and four females. All eight of the participants had college degrees except one. 
Five had master’s degrees, two had bachelor’s degree and one had two years of college. 
The range of the participants’ ages are from twenty-six to thirty five with the average age 
of twenty-nine. As for status of ministry, there were six clergy (two of whom were in the 
license category) and two lay persons. For profession/vocation, three worked in the 
church: one pastor, one associate pastor and one church administrator. There was one 
school counselor, one insurance broker, one social worker, one alumni relations director 
and one student. Of the eight persons in the group, seven are active in the church 
presently. As for growing up in the church, five did so and three did not. As for 
denominations there were four member of the African Methodist Episcopal Church, three 


members of the Baptist Church and one member of the United Methodist Church. 
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Gender | Religious | Age | Lay Educational | Profession Active | Did you 
Tradition or Level in grow up 
Clergy church | in 
church? 
Male AME 30 Clergy | Master Associate Yes No 
Pastor 
Female | AME was Clergy | Master School 
Counselor 
Female | Baptist 32 Lay Master Insurance 
Broker 
Female | UMC 29 Lay Bachelor Student 
Male AME 30 Clergy | Master Full-time 
Pastor 
Male AME 26 Lay Master Alumni 
Relations 
Director 
Male Baptist 28 Clergy | Two years | Church Yes Yes 
of college | Administrator 
Female | Baptist 28 Clergy | Bachelor Social Yes Yes 
Worker 





The narrative that follows encapsulate the findings from the open-ended questions 


that were raised in the pre-test questionnaire. Six of the participants said that they were 


influenced in their faith by a parent or grandparent growing up while two were not. Three 


hold leadership positions in the church presently while five do not. As for the major 


concerns of Millennials for the church presently, the majority of the respondents said that 





the church needs to become more involved in social problems and in economic 
empowerment. Other major concerns were the large age gap of the absence of 


Millennials, especially males, and that of capturing everyone’s spiritual needs. 
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In response to the question, “What are your concerns about the church in its 
entirety?,” all eight respondents said that the church is interested in the giving of young 
people but show little interest in the intrinsic value of Millennials and young people in 
general. 

The responses to the questions about the relevance of the church today were 
mixed. Six of the respondents said that the church was relevant to them in that they grew 
up in the church. However, they said that they can get their peers to join them in civic and 
social invitations, but they shy away from the church in that they do not sense that it is 
relevant, even though many of these Millennials have a sense of spirituality and believe 
in God. As for what it takes to become relevant, all eight pointed to the need for the 
church to become more transparent, more socially active, less judgmental and more 
engaged with community concerns. 

All of the participants said that the church does not fund Millennial or any young 
people’s ministry and see vacation bible school and scholarship assistance to summer 
camp as more than adequate for young people along with a youth day program. It was 
resolved by all of the participants that in order to reach Millennials the church would 
have to change its principles from worship style to budget to giving Millennials and 
young people a voice in governance and programming. A non-negotiable issue for all of 
the participants was the church being actively engaged in economic and social justice 
issues and less condemning of matters of sexuality. 

My take-away from this endeavor is that every age group has areas of concerns 
that are dear to them based on subsets of culture and associations. Each age group has 


preferences in music, dress and speech. It is impossible for the church to be able to 
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respond to every age group with the needed attention that is translated in changes. 
Meetings the needs of one group may inherently be fraught with danger if it is at the 
expense of alienating another group. Hence, the church would do well to be mindful of 
the culture of Millennials and other groups, bring new people to the decision-making 
table and put out a ministry calendar that incorporates some of the desires of each group 
along with some intergenerational events that will attract many. Meeting the needs of any 
one group is no easy task. The work and findings of these Millennials will go a long way 
in helping churches see a larger picture and start incorporating some of these measures 


into the church’s ministry. 


Conclusion 


Summary of Learning 

My experiences at the intensives and interim focus group sessions at United 
Theological Seminary were multiple and many in the course of three years. First, it was a 
wonderful and amazing time, and a lot of work was presented at each session. The 
intensive is a lot of work and quite grueling, but it was the most challenging experience 
of my entire life. Knowing that my most favorite theologian, Dr. Samuel Dewitt Proctor, 
designed the program and how it addresses the needs of ministry that is more than a bowl 
of soup to the hungry or a change of clothes to the needy, was the most amazing I have 
ever been a part of. I first wondered how I would make it through or tackle such issues at 


hand, but my mentors, Dr. Kenneth Cummings and Dr. Robert Walker (and Dr. Cottom, 
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the faculty advisor) were simply amazing, as was Dr. Brenda Braam who came on board 
as a mentor recently. 

Too me, it reminded me as if we had a visiting faculty advisor with a doctorate 
presentation, to discuss a deep urgent matter in ministry. Then we would divide into our 
interim focus group sessions, as if we were in a college biology lab, to intricately 
segment the issues into our daily experiences as officers and as disciples. This laboratory 
metaphor speak to how this ministry must be reconciled with daily life in order for the 
sheep of our pastures to remain healthy in today’s society. 

The intensive and focus group sessions were so amazing that I had my brother 
with me because I was not well enough to fly from California to Ohio by myself, and my 
brother was not really a church goer. This program was so amazing that it changed his 
life, and he has never been the same since. For me, this doctoral program, through the 
intensive and interim focus group sessions, has changed my life forever. I will walk this 
path of ministry taught by the proteges of Dr. Samuel Dewitt Proctor for the rest of my 
life. 

What follows below are some salient points that I have learned that are 
summarized speaking to some learning curves for me over the last three years 

(i). (1) We must be disciplined in what we watch. (2) Watching everything can be 

like junk food and make us irritable and tired as well as frustrated with our 

ministry. (3) Remember, we work to serve, (not to be king) in the marketplace of 
ministry, to be more effective in our community and congregations, to truly be 
more effective, guided and enhanced by the disciplines taught by this institution 
and instruction by our mentors. 

(ii). (1). We must be rested and well focused because we are high performance 

instruments of God that must dig deep to be effective in this type of discipline. (2) 

Wake up with worship and praise to start the day. Pray and be ready to watch and 


listen to God in how to make a bigger impact on his people. Observe the 
marketplace. (3) Find God’s will by using what is revealed and make an impact in 
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your community and congregations and use all aspects of the tools this discipline 
has to offer. 


(iii). (1) There is a “blessing in being broken.” (2) When we hear the word 
“broken,” we associate it with something dismal, drastic or even impending death; 
but when we yield all of ourselves to God’s will and come to the understanding 
that we do not know everything, then we must turn it over to the Lord by letting it 
go. Let the Lord break our present perception, consider the process of being 
crushed, and allow the Lord to rebuild, (to stretch our minds and deepen our 
faith), and give a knew depiction that accomplishes and fulfills God’s will, and 
the needs of all of the sheep (even lambs) in the community and congregations we 
serve. 


(iv). (1) Uphold this honored discipline of this ministry and work through biblical, 
historical, theological, and interdisciplinary study. Daily maintain eyes for the 
beauty of the humanities, as well as our own, to see a new dawning and reach the 
objective goals of God’s will. 


(v). (1) Seek to build better churches, communities, and congregations. Count the 
sheep of yesteryear and lambs in today’s world. John Lewis said it best: 
sometimes you have to fight and find “good trouble,” whether it is racism in our 
young people’s community or classism in many of our congregations. We must 
keep current with issues in today’s world to make it a better place, to impact it, 
and not make excuses of why we cannot. 


(vi). (1) Humble yourself and honor God through this discipline taught to us. 
Work through or past difficult situations or people. Always listen to gain 
understanding and always realize you are never alone in such difficult situations. 
These circumstances can serve to make you more effective and useful for the 
kingdom of God. 


(vii) This discipline does not end with a piece of paper in our hand but continues 
in every endeavor we find in our lives. This is not an occupation, but a vocation 
commended by Almighty God. We are called to impact the world, to work in 


life’s intensives. We are professionals who engage in preaching the prophetic and 
praxis in Jesus’ name, and we serve until our last breath. 


Replication of this Project 
This ministry model is not designed to be replicated; rather, it is offered in that 
church leaders, (clergy and lay), may draw from it to find ideas, resources, literature and 


networking that will strengthen the church in its ministry with Millennials. Networking is 
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essential here in that not every church, especially small membership churches, has the 
resources to put certain types of ministries in place. Yet, area churches, especially those 
that are ecumenical-minded, can find ways to have joint ministries and programs that will 
not only benefit the members of these churches but also implement some evangelistic 
measures in reaching out to Christians who are presently inactive in the life of any church 
or persons who have never come to Christ in faith. 

If I were to do this project again in another church, I would seek to broaden the 
participation number from eight to twelve or more. I would also secure the services of 
more resource persons in this area to be a part of those who presented. Circumstances 
dictated that changes had to be made because of conflict with a potential host church and 


the restriction from gathering because of Covid 19. 


What Have I Learned About Myself During this Doctoral Journey? 

A few things I learned about myself during my time at United Theological 
Seminary is that I am very resilient through difficult conditions. During my years at UTS, 
I cannot tell you how many times I have been broken, mentally or physically. In my 
second year, I literally had broken (shattered) not only one leg but both legs and was told 
that I would never walk again. I was told by my friends: “it is over, give it up, you did 
your best.” But while lying in the dark, I heard a voice of the Lord that said: “Get up; 
look around you.” When I really thought about it, being resilient does not mean how 
tough you are but to look around so you can see the support system you have. When I 
looked around, I saw my mother who stood by me through everything, traveling forty-to- 


fifty minutes a day to visit me at the rehabilitation center and staying up with me during 
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night terrors, when I accidently over medicated for back pain. I looked around and heard 
my mentors’ voices encouraging me that I can finish; classmates were praying for me, 
wanting to see me again in class to finish my race. Dr. Hudson, who adopted me as a son 
(though he did not know me), believed in me that I could make it. With this type of 
resiliency, and most importantly, the Lord, “the Light,” calling me to finish in the 
darkness, I got up from rehab, from two broken legs and walked: (yes walked)! While in 
rehab and through all of my spiritual breaks and fractures that I have been through, and 
by God’s grace and mercy, I made it to the finish line. From the beginning to the 
end, the Lord called me to this ministry to make an impact upon this world, and do his 
will; so I will always dig deep in study taught to me that will enable me to see a new 
perspective, to implode on the minds of the young and the old how we can work together, 
love Jesus and each other, and build new section of the kingdom of God, for the 21st and 


22nd century and beyond. 
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AX Virtual Gonference 
Millennials, Faith and the Ghureh 





Rev. Delkarton Brown 
host 








This symposium is designed to bring together a cross 
section of Millennials to explore faith and the church from 
the perspective of Millennials. It will offer a constructive 
critique of the church and work toward developing a model 
of ministry specifically for Millennials that churches can 
incorporate into their ministry. This event will be limited 
to 12 persons. 





A Virtual Conference on Millennials, Faith and the Church 





Date 


Zoom Session Topic 





8/12/20 


Critique of the Present-Day 
Church 





8/19/20 


Identifying current trends, 
resources and churches 
where Millenniums issues 
are presented 





8/26/20 





Forming a new church start 


for Millenniums 

















Rev. Bria Belim, facilitator 








Rev. Bria Belim, a native of Boston, will be the facilitator. 
She is a Millennial and pastor of Delaine Waring African 
Methodist Episcopal Church in Buffalo, New York. This 
will be a Zoom symposium. To enquire about registering, 
contact: 

Rev. Delkarton Brown. 

502-478-7872 

or 

dbrown1@united.edu 
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Pre-Test Questionnaire 


Symposium on Millenniums 
Please fill in the following: 
Gender: Female = Male 
Religious Traditions: Baptist | Methodist —_— Other (specify) 
Age: If you do not wish to share, please put an age range: 
Laity Clergy 


Educational Level: High School graduate _ College graduate Master Degree __ 
Other 


Profession (Please specify) 


Are you actively involved in the life of the church? Yes ___— No 
If no, specify why. 


Did you grow up inthe church? Yes = No___ 


Open-ended question: 
Were you influenced in faith by a parent or guardian? Yes = No ___ Explain: 


Do you hold a leadership position in your church? 
If so, what position: 


What are your concerns about the church in its entirety? 


Do you think that the church is relevant today? Why or Why not? 


What parts of the church is relevant today? 


What part of the church is not relevant today? 


136 
Do you think that young people are valued by the church today? Yes = No___In what 


ways? Explain. 
Do you think that the church is involved in the community where it exists? 
Do you think that the church addresses contemporary issues of society today? 


How can the church be more attractive to Millenniums today? 


Does your church budget funds ministries for Millenniums and their families? If so, what 
are some of them? 


Does your church have youth and Millenniums on the governing board for its ministries? 
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Millennial Symposium Participants 


Rev. Delkarton Brown, Host 


Rev. Bria Belim, Facilitator 
































Name Gender Clergy/Lay Profession Sessions 
attended 
C. W. F Laity Student 3 
K. M. F Clergy Student 3 
D. S F Laity Teacher 3 
BoC, M Clergy Pastor 2 
B. K. M Laity Teacher 2 
K.N. M Clergy Teacher 3 
K. B. F Laity Social 3 
Worker 
J.B. M Clergy Church 3 
Administrator 
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PRE-TEST QUESTIONNAIRE DATA ANALYSIS 
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Gender | Religious | Age | Lay Educational | Profession Active | Did you 
Tradition or Level in grow up 
Clergy church | in 
church? 
Male AME 30 Clergy | Master Associate Yes No 
Pastor 
Female | AME 2] Clergy | Master School 
Counselor 
Female | Baptist 35 Lay Master Insurance 
Broker 
Female | UMC 29 Lay Bachelor Student 
Male AME 30 Clergy | Master Full-time 
Pastor 
Male AME 26 Lay Master Alumni 
Relations 
Director 
Male Baptist 28 Clergy | Two years | Church Yes Yes 
of college | Administrator 
Female | Baptist 28 Clergy | Bachelor Social Yes Yes 
Worker 
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